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PREFATORY

The present edition of the Spandakarikas
with the Nirnava of Kshemaraja is based on
the collation of the following manuscripts:-

A —Belonging to this office Library.
Contuins 37 leaves written in exquisite
S8arada characters Each page of it contains 16
lines. Tt 1s a transcript of some old manuscript,
written on new Kashmiri paper and is on
the whole 1ncorrect,

B.— Belongs to  Pandit Rajanaka
Mahesvara of this Department. Consists of
40 leaves, 1s written in Sarada charac-
ters on new Kashmiri paper about fifty years
old and 1s generally correct. Unfortunatelys
1t runs only up to the 25th  Karika.
Despite this defect, it has proved a valuable
guide 1 the preparation of the present
edition,

C.— A transcript kindly got prepared,
at the request of the Research Department,
by the Curator, Government Oriental Manus-
cripts Library, Egmore, Madras, of about 54
pages, without beginnmng and wanting 1n the
commentary on the 13th stanza of the 3rd
chapter.,

I have here to express my thanks to
the Curator, Government Oriental Manuscripts
Labrary, Madras, through whose kindness I

A
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secured a copy of the complete work in his
possession, and to Pandit Mahesvar Razdan,
Pandit of my office, as also to those of my
subordinates who helped me every now and
then with their suggestions In preparing the
present volume of the Xashmir Sansknt
Beries

Srinagar, Kashmir }

1] Janum-y, 1925. Madhusudan Kaul
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INTRODUCTION.

Ever since the beginning of the Christian
era unfil, more or less definitely, the close of
the seventh century, the valley of Kashmir
remoined in close contact with the Buddhists.
They carried on their proselytising propaganda
successfully and the whole of Kashmir came
under their sway,

Teachers lhike Dignaga and Dbarmakirti
appealed most to the minds of the people and
consequenly the belief of the populace in the
tenets of the Shaivaism received a great shock.
The voice of the Shaivaistic teachers of this
period was feeble in comparison with that of
the Buddhists The former busied themselves
with the work of giving the colouring of the
Duahistic Shaivaism to the extant Shaivagamas.
The present Ideahstic monism was unknown
or less heard and spoken of. It was in the
8th century that Vasugupta was born and
studied the Shaivagamas from the standpoint
of the Idealistic Monism. The power of
argumenting was so strong in the Buddhbist
philosophers that even he felt 1n a fix to
meet them and come out triumphant in
croedal controversies

Some of the Buddhist teachers, headed
by Nagabodhi, engaged bim in a wordy warfure
of discussions When all his intellectual
resources failed him to gain victory over
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them, he tried to segk divine help and
mmplored the favour of 8miva Te him, He
appeared 1n a drenm and instructed him to
repnir to the Mabadeva mountamn, where he
could find the Shivasutras engraved on
the rock Thus receiving the holy command,
Vasugupta hurried to the spot and great was
bis joy when he found them there The
Sutras were copied and published by him.

The Spanda system owes 1ts ongin to
them and concerns itself with their elucida-
tion and populansation. The Spandakarkas,
which have already been presented to the
public 1n the recensions of Ramnkantha and
Utpala Bhatta, form a detailed commentary
on the Shivasutras On this point, all
Shnaivaictic  writers are agreed It is only
the authorship of the Kanlkas that has
practically remamed and will remam a
matter of dispute

Utpala Bhatts the author of the
Spandapradipibn, a commentary on the
Bpandakaribas, tozether with a host of other
Epand~ students endorses the view that they
nre the work and production of Kallata,
the chif dicciple  of Vasugupta The

fiftythird  stanzn an the sSpandapradipika
rca1s as follows ,—

ARAMAT AT qIEAT T |
¥R 200N T3 T WiazEgz
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 Kallata Bhatta rightly versified the
secret doctrine after he received it from his
teacher Vasugupta who had discerned the
real being”

It may be borne in mind in this
connection that the stanza is not found 1n
the recensions of Ramakantba and Kshemaraja.

+  Kshemaraja upholds the view that they
were written by Vasugupta himself hat
lends weight to his assumption is the presence
of the foilowing stanza 1n his recension of
the Spandakarikas:—

ARSI EFIETAHAUED: |

AT & qFW 931 FIaisd I

The occurrence of the word ‘Vasuguptavat’
in the above stanza is very important for
the solution of the riddle. The probable
objection that might be raised against this
view is the absence of this stanza in other
recensions., But 1t does not scem to vitiate
the view of Kshemaraja as Maheshvarananda,
the reputed author of the Maharthamanjar,
quotes 1t in toto in the commentary on his
own Maharthamanjari. ( See page 8 bottom
Trivandrum edition. )

The npame of the commentary written
by Kshemarnja is Spandamirnaya It was
undertnken at the request of his own pious
pupil Sura. The material, that the author
used in preparing it, is openly declared to
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have been obtained from Abhinavagupta,
the 1llustrious exponent of the Shaivagama.

ARRANGEMENT OF THE KARIKAS,

Kshemaraja 1n his own recension of the
Karikas follows partially the same order and
divicion as was adopted by Ramakantha
The Karikas, numbering 1n all fifty, are
arranced nto three chapters and each chapter
18 called Nissyanda, 1 e, vibration. The first
vibration goes by the name of the vitality in real
nature, the second by tke energy 1n the rise
of wntuition and the third by the energy 1n and
of glory The last chapter, though -called
Nissyanda, does not form part of the man
bodv of the book and 13 a mere panegyric on
the nuthor’s spiritual teacher and the author

WHAT DOES SPANDA REALLY MEAN ?

The author himself undertahes to
dircuss what spanda really stands for by both
postive and negative lines of description

Positively he deseribes 1t as that power
of conscinusness which infuses lhife 1nto the
physical senses; othertise appearing nsentteat.
The reshoation of that power 18 within an
+asy reach to lim who watches and observes
clex-l» s own free conscious nature. This
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mode of exertion is according to the Shaivaistic
terminology known as ¢ Bhairava.” The same
power of spanda, while animating the senses,
is aptly deséribed as caunsing creation
existence and dissolution. Every phenomenon
in the life-bistory of the animate nature is
brought into existence, maintained and lastly
put to an end by the same power. The
realisation of that state places ooe above the
fears of creative and destructive forces that
bring about changes in everything whether
animate or inanimate,

Negatively it means a state wherein
no pain, no plensure, no perceptible exists.
It is smid that an object when sensed
represents nothing more than 1ts conscious-
ness, viz apart from consciousness it has no
basis. For fuller treatment of this pont

the attention of the reader 1s drawn to
page 30 of the text.

The objection how an individual soul,
regarded identical with  that  principle,
experiences the hmitation in his powers,
is best replied by the author when he
says that it is his free will that makes
bhim appear as hmited in his glory. When,
on the other hand, the individual sonl,
out of his own free will, identifies him-
self with that radical principle of univer-
sal consciousness, all his chains drop down
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and Ius ornigipal glory returns to him,
undimimished

The embodied soul, though i1n reality
identical  with that principle of universal
conscious energy, does not appear as such,
owing to the three self-imposed limitations
known as Anava, Mayiya and Karma,
These defilements circumscribe his  powers
of desure, knowledge and activity  When,
through persistent 1ntrospectton and  the
right mode of approaching things external,
these unpurities are over, there shines forth
that supreme state wherein there 1s perfect
bliss, perfect hnowledge nnd perfect anuthorship,

The supreme state 18 not, as some
blindlv suppose, a kind of vacuurn, but it
5= rather an 1nexhaustible store-house of
csmplete knowledge and complete activity.
As an ever-present  perceptivity  spanda
principle cenn nesver assume  the state of
being  recollected

Tne spanda principle 1tself appears
m the <ubjeet-object relation When 1den-
ueal  wath hight, 1t appears i the
rubjietive aspect nnd, when 1dentieal
with the mamfest action, it assumes the
form of the object Chocequently, the whole
» orid whether subjectise or objective, being the
mnfestition of  that one  principle, 1s
vlvs,« boown to lim who realises the
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essence of that principle. For that principle
constitutes both the subject and the object
the only two logical constituents of the
universe,

The author enumerates several emo.
tional moods w which, as a consequence of
one’s attentive frame of mind, the spanda
principle is well realiged.
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SPANDANIRNAYA.

Sankara’s Spanda Energy out of Her
own nature portrays, on the backgiound of
Her pure self, the totalilty of catecories, as
& mirtor does the city, from earth up to Siva,
which (totality) 1s one in substance with Her
own self. She 15 the divinity repesenting
the fueulty of coznmition She forms the vita-
Ity of mantras and is ever abloom Identical
with the umrversc of sound and with the
supreme cgoity or infinite consciousness, She
exults in glory all the wide world over.

My Spandasandoha has alieady thrown
hight in a measure on the punciple of Spanda
And now an adequate effort is directed to

gning a detailed and satisfactory exposition
of the same principle,

Tiis gloss on the Spanda system
calculated to explain the right interconnection



2 -
of the Sutras, 1 e the Spandakarikas, to
enable a student for acquiring a close
approach to the highest principle, to teach
the method of pointed reasoning and the
right apphication of the means (upaya), to help
in the proper understanding of the self-evident
truths and lastly to bring home the secret
philosophy of Kashmir Shaivism  The intelh-
wvent should, hence, pin thewr attention to
this gloss and thereby acquire the wealth
of Spanda

[Introductory]

Uiraden ] Vasugupta, a great teacher of
the past, recerved mtiation 1 a édream
from Paiama Siva Who 1s ever ready to
extubit s lindness to the umiverse and
his  spuitual glory  was as a  consequence
enhindled by 1y grace Under IIis holy
command, once, he repured to the Maha-
deva mountun  and found, the heretolore
hudden Siva Sutras, engraved on the surface
of the roch  To eclucidte the harmony that
<tbasts  between  the  revelation and  the
capernner, the Sutras were collected and
coitomised 1n the 31 slohas of  the Spanda
Sastry, whch are clear yet deep,
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(Synopsié of the book.)

The first 25 stanzas discuss the energy
of Swarupa or the witality in real nature;
the next seven, the energy in the rise of
Sahajavidya or intwition; the last 19, mention
the energy m and of glory. Thus the Span-
dakarikas are arranged into three chapters.

[Contenta of the first chapter ] Of them the
first begins with the stanza of salutation which,
besides being such, gives, in a nutshell, the
subject-matter of the thesis. The next four
stanzas prove the Spanda principle by valid
arguwments. The sixth and the seventh
deseribe the means to 1ts attainment along
wiith 1ts recognising characteristic. The eighth
is devoted to refutation of the objections
raised against the means. The ninth stren-
gthens the position of the upaya, because 1t
discusses the unfailing character of the latter
in leading to the goal. The tenth explains
the real nature of the goal as obtainable by
that means. The cleventh tells how the
delusion of the world ceases by strict adherence
thereto. The '12th and the 13th, by discar-
ding the view of the Nihilists, bring out the
striking contrast between their view and that
of Spanda. The 14th establishes the indes-
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tructibihty of the Spanda principle although
the world of objects brought 1nto play
by that prmeciple 15 destructible While
supporting the same view, the 15th ana the
16th explode the theory of Nihilism  The
17th remarks that, winle the realisation of
this principle 15 always within the reach of
the fully awakened, the paitinlly awakened
have 1t only at the {wo extreme stages 'The
1Sth gives the sphere of the objects that
are sensed by the fully awakened The 19th
summarises the process conducive to the
vanishing of obstacies n the way of the
fully awakened The 20th relates how, 1n
the case of the unenlichtened, the real
nature 1s shrouded m mystery The 21st 13
directed to cmphasise the necessity ol 1n-
cessant exertion for the acqusition of com-
plete enhghtenment, The 22nd says that
there are particular functions 1n the worldly
hfe, which, as leading to the stoppage of
all others, afford the field for this exertion
The 23rd—25th urge that the enhghtened
should alwavs be on the alert to be per-
fectly enlightened by cutting to pieces, 1n
n manner befitting yogis, the veill of dark-
ness akin to the state of sound sleep.

[
This 1s the sum and substance of
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the section beginning with “at Whose waking
etc”. and ending “ will be enlightened etc”.

[rexr] 1.—(We) offer our salu-
tation to that Sankara Who 1is
the fountain-head of all glory
manifest in the wheel of energies
and at Whose waking and slee-
ping the world finds its rise and
dissolution.

[ coMmENT,]-Sankara means the one Being
through Whose favour one gets the recogni-
tion of the full display of the umniversal
consciousness identical with the adualism of
supreme bliss wherein all troables cease
totally Sankara thus represents one’s own
real nature. We salute Him, 1. e, while
thinking over Him as superior to the whole
umrverse, we try to find entrance mm Hmm
by forgetting the idea of limited and artificial
experiencer created by Him. ntrance-in-Hum
which bears the fruit of lhberation-in-life,
will be explained, here, in this treatise. The
use of plural is meant, here to convey the
idea of identity with regard to all those
who are worthy of divine grace and who
deserve an affectionate glance of kindness.
The half of the stanza Dbeginning “ at
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Whose etc” fully brings out what was imphed
by ‘Him', 1 e, the umique characteristic of
Sankara The supreme goal 1s Mahadeva of
the nature ol hght and 1s identical with the
complete freedom akin to the supreme Sakti
serving as an Arans or a means of friction
between the two creative poles of bliss and
activity He forms the very essence of con-
templation on the Universal consciousness
which stands for the supreme import of the
universe of sounds The Power-of-freedom 1s
known by the name of Spanda as the der-
vative sense of the word is a shght shake

Sbhe 1s always manifesting end-
less cycles of creation and destruction etc
on her own background as a mirror reflects
the city It will be explained later on how
these appear to be scparate from Her al-
shough they are not such By this 1t follows
that the supreme beingis always, in reality

One with the principle of Spanda and s
never otherwise

Some hold that the Inghest principle
13 motionless (Aspanda) But their conten-
tion 1s false because, in that case, the whole
ununverse will have to be recarded as lord-

less inasmuch as the Supreme being will be
perfectly snacfire
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This treatise bears an appropriate title
of Spanda Sastra and is decidedly written to
dlustrate the true nature, or, in other words,
Sankara of the nature of Spanda Energy
forming the essence of all activity. This
will be quite clear further on

The selfsame Spanda Energy stands
for the bliss consisting in the enjoyment of
one Universal consciousness embracing end-
less cycles of creation and dissolution She
is really of the nature of manifesting involu-
tion and evolution of the perceiver and the
perceived symbolising the enuire world of the
pure and the impure. As forming the nitimate
goal of the teaching of all the Upanishads,
She is simultaneously 1dentical with emanation
and absorption. )

The same principle constitutes the stage
of absorption, when appearing as the destro-
ver of the previously created aggregate of
categories {from Siva to the gross earth With
reference to the state of those that are about
to come into being, it assumes a creative
function and appears as the state of emana-
tion, The stage of the disappearance of the
external world leads to the wakening of the
inward consciousness And what we consider
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as the stage of ignoring the 1dea of inward
consciousness 1s that of the awakeming of the
umverse The same 1dea 1s expressed in the
revealed text °The goddess 1s always enjoy-
g, (it hcking), she appears always as full,
she 1s a wave of the ocean of consciousness,
she constitutes the volitional aspect of the
Lord’

The Great God presents Himself, by
Tis power of freedom, at the stage of the
scven percewters from Siva to Sakala as also
at the stage of their respective ranges of
perception  YWhen He fecls a playful desire
to mystify His own internal nature, e
appears 1n the order of descent And the
preceding perceivers  fall 1nto the back-
ground and the succeeding come into the
forcfront although the former serve as subs-
trata for the Ilatter

As regards the order of ascent, He
eradually brings into play the preceding forms
and removes the subsequent ones 1in the case
of the .Jnana Yogins Hence 1t 1s that He
males each succeeding form give up the
limitation and appea= 1n full perfection 1n
the preceding  Similarly, each previous form
cives up perfection  graduall; and adopts
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limitation in His order of descent. Hence,
every thing 1s of the nature of every thing,
The apparent cognition of duality is exelu-
sively due fo limitation caused to appear by
Him. The teaching, herein given, is directed
to destroy the cognition of duality, root and
branch. Enough of this digression.

Goddess of Consciousness sleeps and
is wakeful simultaneously. She can be felt
to exist by instrospection because She is
appearing simultancously as bringing int,
the foreground the perception of external and
internal sense objects such as bixe and plea-
sure efc. and as momentarily being oblivious
of the true nature identical with the percei-
ver and as putting a stop to the previous
perceptions vellow etc. Hence the men of
great wisdom should, for puttinc an end
to this mundane existence, perfectly concen-
trate their mind upon Her.

To express the identity of emanation
and absorption, the phrase by sleeping and
awakenng’ was explaned by Bhatta Sri
Kallata in his gloss as “an absolute desire™
as the volitional aspect without any distinc-
Gion. The collector (author) also in the
passage, ‘That is o be known as Unmess
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from whence the 1dea of another arises 1n
the mind of a man whois already contem-
plating upon one object One should rea-
lise that Upmesa oneself”, will describe
Unmesa as the dropping of the old idea
giving rise to the new, because the concep-
tion of a new 1idea 1s mot practicable with-
out the old bemng given up This will he
fully dealt with i its proper place

It will be plamnly said that the awale-
ning, referred to in the passage “The loss
of the happiness of supreme immortahty,’
implies absorption ultimately. The absorp-
tion, or the ceasing of perturbation alluded
to 1n “When the agitation ceases then the
supreme stage 1s possible’, 15, as will be
discussed further on, the awshening of the
suprcme state Ience, 1n practice the one
Saku, though of double nature, 1s sometimes
known with reference to waking and some-
times  with reference to sleeping  Hence,
absorplion 1 emnnation and vice versa

Thus the former half of the verse
wnplies that the waking of the universe,
consisting of the categories from Siva to earth,
13 due to Sanlara’s Sakt: appearing 1n the
form of objectivity to the entire exclusion
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my Spandasandoha which 18 an exposition
of the first Sutra only

[Tho objector qutstmun] Ah! How 18 1t
that you say ‘by Whose etc’ when
vou know that, accordmng to the sacred
Mahartha view, the various phenomena of
creation and destruction etc of the wuni-
verse are brought about by their respective
presiding  derties ®

To remove the above doubt, the phrase,
‘Tam Saktichakravibhavaprabhavam’ 1s to be
explamed thus Him, the source of all the
clory manmfest 1 the wheel of powers,
Him, Who 1s the source or primordial
cause of the glory or the grand play
afforded by the creative activity, manifesta-
tion, enjoyment, and absorption which
all proceed from the wheel or the aggre-
zato of the twelve divimties such as Srst,
Rakta etc the presiding deities of creation
etc  The traditional lore says that the
divimties, Srst1 etc, perform the play of
creation, dissolution ecte of the world, ecter-
nally, while they tightly embrace the glori-
ouy Manthana Bharava, the Supreme Lord
of the circle
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fSecond interpictation of S'«Hi-——chakra]- This

phrase 1s used also to serve as a reply to
the query, how the Supreme Lord stands
as the cause of the several stages of being,
such as creation, dissolution ete., to which
the world 1s subject? The objective world,
that exists or 1s hkely to have existence,
1s of the nature of light, being manifest.
it 1s described as forming the wheel of
poweis because it stands and has existence

only as appearing 1dentical with the internal
hght of the Supreme Lord As 18 said by
the learned in such passages as ‘The Lord
brings into manifestation the whole of thing-
hood which already exists 1n His gelf,
Without that the desire of creation is not
possible’.

In consideration of the preceding
view, the Supreme Loid is proclaimed in
the revealed texts to be infinile as regards
His powers He is the source or cause of
the glory of the world i, e, the endless
varicty due to mutual unmion and separation
of the group of Saktis which have manifes-
tation as their ultimate amm The selfsame
God is the cause of the evolution and the
involution of the umverse Because He unjtes
and disjoins varously all the phenomenal
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manifestations which are identical with Him
and which stand as of the nature of cogni-
tion The same view 1s taken by Bhatta Sn
Kallata In both the explanations of ‘Sakti-
chakra etc’ given above, therers an appio-
pratenesa of the words of Kallata's gloss,
which run as ‘The causality of the ereation
of the glorv of the wheel of powers iden-
tical 1 nature with cognition .

[l'hlrd mterpretntmn] Keeplng m view
the revealed text “Iis powers (are) the whole

world” as also the text of the book wunder
explanation “Hence there 13 no state which
cannot be wdentified with 3iva 1n all contem-
plations over the word and the meaning’,
the wheel of Saktis represents the weorld

[Foith mterpretstion]  According to  the
secret  teaching  “I'he  vacuum, that 1s
siturted in the upper hall of the Khechar:.
15 the sphere of ‘Yamest”, the phrase alwo
naplies the aggregate of such Saktis as
M umesvary, Khecharr Dikchart ete, as s
very wldb cxplammed by me i the Spanda-
sandoha Vamesvan ete. <ymhbohise the mani-
festation of the wherl of daktis, which has
hoen desertbed o these two explanations and
will be deseribed 1 the passage * I'hese are
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tn readiness {o hide their real nature to
him whose understanding is dull’,

{F\ftF, sith and seventh 1ntcrpretnhons)- Accor-
ding to the passage ¢ from whence this group
of senses’, 1t means the class of senses;
and according to ‘relying on that strength
the Mantras®. the eternal Mantra. According
to ‘the group of powers emanating from the
zroup of respective sounds’, it stands for the
nature, of the form of Brahmi, Mahesvari etc,

Explanation of Sakti-chzlra- The Supreme Lord
¥ibhir a-prebhsyam .
is free 1n the glory
or m the greatness of the wheel of Saktis

which I have explained at length in the
Spandasandoha and which can thus symbolise
endless things. He is not a slave like cattle.

(3econt explanation).  If it be taken in
the Bahubrih: sense as one whose waking
or manifestation depends upon the inper un-
foldment of the mass of hight, it will imply
that the recognition of the real nature of
the Supreme TLord is easily obtained by
tntrospecting His Infermal naluve,

(SGCONd 1‘xphn\hon of the whkols s‘tam't.)- We
salute Bankara TWho reveals the true na-

ture to the devotees; Who is the cause of
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the manifestation of the supreme goddess or
consciousness and by revealing and conceal-
g the real nature, Who, being Himself
bliss and 1intelligence alone, brings about the
destruction and creation of the umverse
which stands for both its phases, the external
and the internal i accordance with the view
‘The world within 1s represented by the
world outside’

(Thrd terpretition of  the otanza) Saluta—
tion to that Sankara Who 1s the cause of
the greatness of the goddess of consciousness
wdentical with the waking ete which lead
to the creation etec of the world, by
whose waking or outward activity the world
emanates, and by whose sleeping or mwmd-
facedness, 1t comes to dissolution

Thus this verse can be interpreted
hoth according to the order of words and
according s the <ense demands The Sup-
reme Tord, thoungh posscssed of the hody
and others, creates and dissolves the uni-
verse conststinz of the fivefold sense-objects
such as form etc by the ingoing and the
nutzoing of senses It s referred to by the
knower of the sceret truth in, ‘Hence, thus,
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even m ordinary intercourse, the Supreme
Lord, while :nvested with the body and others,
externally manifests, out of His own will,
the groups of things already shining inside.
“To convey the sense, such as the above,
the teacher has rejected the use of ‘by Whose

power of freedom’ and adopted that of ‘by
Whose waking and sleeping’.

Herein the praise of Sankara or enirance
i Him 1s described as the wultimate anm
By taking the phrase ‘Sakti-chakra ete’ in
the Bahubrhi sense and by interpreting it
as “Whose manifestation 1s due to the glory
of the wheel of powers’, the evolution of the
group of innate faculties 1s described as the
means to the attainment of that entrance
i Sankara By giving the sense of the
determinative compound ta the same phrase
i the way, i. e, the revealer, to the
devotees, of the manifestation of the supreme
deity or consciousness, the fruit is hinted at

The author refers to the same thing

in, ‘Then he will become the Lord of the

circle’. Hence, the connection of the
subject-matter of this book and the means

(Upaya) is that of the end and the means.
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Thus the same Sutra briefly gives the
subject-matter, the means, the connection of
the two and tlLe fruit of the study of this
science (st Stanza)

[ context] What 1s the proof of the
existence of such real nature as Sanhkara
and how does He produce the world with-
out any cause such as matenal etc® In
case the materiality were attributed to Him,
e could have been concealed by the
world, just as a lamp of the earth by
the jug, and the consequent appearence and
discappearence of Hmm would gnve rse to
difference 1in His nature  There <hould on
that supposition naturally be some cause of
IIis mamfestation and on the creation of the
world the duoality would ensue

To strike at a blow all such objections
to the ground the author suys,—

[Te\v1 ]2 — To Him, in Whom

this whole objective world takes
the stand and from Whom i1t comes
out, an obstiruction 1s nowhere
possible because of His unensh-
rouded nature
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[coxMyeExT.]— 7To this real nature of
Sankaia full of hght and bliss, there 1s no
obstruction or there is no checking of the
flow either m some place, time or {orm

owmg to His unveiled being or unconcealed
nature.

The substance of the above is as
follows Whatever there can he supposed
to obstruct the hight of consciousuness, such as
the life-breath, the Puryastaka, and pleasure
and blue ete, 1f that does not manifest by
itself 1t 1s naught, and if it does, 1t will
be identical with Sankara, Because all, that
shines, is of the nature of Sankara ideatical
with light Hence, what can obstruct whom®
And what is the meaning of obstruction ® The
<ame 1s supported by the phrase starung
with “in Whom ete.” which qualifies ‘to Him’,
“In Whom’ imphes. i which self, of the
nature of consciousness, this whole objective
world, in the form of the cogniser, the
cognition and the cocnisable, finds existence,
and manifest by whose hght it finds 1ts
bemg. To Him how can there be a hinder-
ance by that objective world ¥ Because on
His so called obstruction, the supposed obs-
tructer will lose 1tself as manifesting. This
completes the sensc here cxpressed.
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nature. Thus the construction 1s* In Whom
when only located 1s come out from Whom
The partical ‘cha’ 1s synonymous with ‘eva
and should not be taken with the word that
precedes 1t 1n the order of the text.

3

[Ob]eclor que-hons] If it can be taken
for granted that this world has separated as
an emanntion from that mass of hght, from
that Umversal Consciousness, how can the
umverse be manifest ? For it 1s untenable to
regard something, at once, as separte from
manifestation and as becoming manifest as 1t
involves contradiction 1n terms

To answer tlis query, the phrase ¢ comne
out from Whom' also should be repeated
twice and connected as ‘even when being
ceme out from Whom, 1s located in Whom’
The ‘cha’ here should be taken to mean ‘even’
and should not, as before, be tahen strictly
in the textual order

The upshot of the whole 1s that the
world has not come out from Ilim as do
walnuts etc from a bag But that self-same
(3.d, owing to Ihs free and 1ndependent
nature, 13 cngaged 1o picturiog the vmverse
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as if separate from Him, on the back-ground
of His own self as a mirror reflects the city.

[Objector sava] Even if it be granfed
that God is not concealed by the world at
the stages of creation and preservation in the
way suggested, He cannot avoid being concealed
by the stage of the world’s dissolution which

is of the nature of naught and is akin to
sound sleep.

The same phrase ‘from Whom even
when come out is located ouly in Whom’
removes the above objection. Because the per-
ceiving consciousness cannot exist apart from
the perceptible world. The phrase suggests that
the created world, even when coming to
dissolution, exists as identical with Him and
that no entire annilnlation of the nature of
vacuum is possible to the world. Because,
on the strength of the argument to be refer-
red to later on, such an annihilation cannot

be reasonably conceived to exist without
the hght serving as support.

The above idea is found referred to
in the Sri Svacchanda Sastra; ‘The non-
vacuum is described as the vacuum and
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mmg and outgoing, because Iis own realty
18 beyond obstruction As will be said 1n
‘when the agitation ceases then the highest
stage 1s possible’ and also in ‘There 1s no
such state as cannot be 1dentified with Siva

mm contemplations wupon the word and the
meaning ’

He (one’s own real nature) 1s not
subject either to obstruction or to negation
even though there be existing 1n some
place such a cogniser as an agnostic Saugata
or 1t some place a counter argument Be-
cause 1t 1s admitted tacitly by a man deter-
mined upon negativing His evistence that
Ho does exist in the form of luminosity
that shines by itsell and that He 15 etee-
nally existent Because he or that, that
negnatives Ilis existence, must have either
existence, or non-cxistence If non-e\istence,
then this picture of negation without the
negativer would be groundless If otherwise,
then lus or 1ts existence would go to prove
the existence of God Who 1s 1 reality
wdentical wath hum or that DBesides, lus or
1ts  cxistence 15 quite manifest  Reoference
to tlus will be found 1n, ‘and not that 1n-
ternal  nature’
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Thus, the author describes that the
principle of Sankma 18 one with the real
nature, transcends the world, 1s of the na-
ture of the world and 1s performing crea-
tion, destruction etec of the universe. Ac-
cording to Ihim, the ultimate object of
raeditation in all theistic schools is not
different from this principle of Spanda. The

diversity of ieditation, he says, 18 exclu-

sively due to the absolute freedom of Spanda.

In fact, the entire universe is the
mamfestation of the essence of the activity
of this principle. This also is supported in-
directly by him mn ‘the Mantras are endo-
wed with the strength of the omniscient
when relring on that vitality.! Thus there 1s

no room for tlie objections before referred to.

I pray that the intelligent, unpre-
judiced and unelated readers may themselves

detect and appreciate the difference between
my commentary and those of other comment-

ators on the Spanda Sutras which are as
valuable as the desire-granting gem. I can
not expose that, word after word, to avoid
merease in the volume of this work  8t, 2
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[coxtexT ] Even though the punciple
of God 1s being obstructed by none accor-
ding to the previously mentioned arguments,
it will by 1tself be concealed in the states
of waking etc, because in these such rea-
ity 1s not experienced 'lhe author, feeling
that ns view will not be accepted by the
objector owing to the above objection, clears
Ins position once more and explains

[rexr] 83 Even though the st-
ream of individual differentiation,
which, in reality, 1s not separate
from that principle of the states
waking etc, 1s aflow, that princi-
ple never withdraws itself from
its own nature of cognition

(coMminT ) The word ‘Jagrat’ 1s a
synonym of Jagara because they are both
found used n tlns sense by the cultured
Though the stream of differentiation, either
ns known to the people n the form
of waking, dreaming and dreamless «leep

or as Lnown to the Yogis in the form of
concentration and meditation, bo found flow-

ing 1o diverse forms, that principle never
Leeps atself back from 1ts own never-
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vanishing cogaitive nature which constitu.
tes the life of the whole universe. If 1t
were itsell to withdraw, then, even the
waking etc would lose their existence, for
they would 1 that case be deprived of its
hight. Its cognitive nature 1s known to all
through self-experience in waking and drea-
ming. Though i the dreamless state she
(cogmfive nature) is not felt so, yet her
existence is there; because, otherwise, the
subsequent remembrance is incompatible That
principle does not withdraw from percep-
tivity i. e, from its real mnature, even if

the object of perception, such as states etc,
may through its glory cease to exist. There
lies no harm in its ceasing to exist. ‘Eva’
stands for ‘ arx’ and does not 1 meammng follow

the textual order. The meaning therefore
1s—even in their absence

that principle
does mnot withdraw,

‘Not separate from that’, besides qua-
lifsing ¢ differentiation of

Ist esplanation of Waking ete’) 1s used as a
Tadabhione reason. Heunce, 1t means ¢ of

the form of hght’, being

manifest as 1dentical with that 1eal nature
or Siva. Existence of one thing 1s 1mpossi-
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ble without the other In the case of the
two which are mutually 1identical

This should be analysed as ¢that’

and ‘not separate from'’

20d explanation The former stands for the
subject of the sentence

(that flows) and the latter implies absolute
identity of wahking etc., with reference to
Siva  The construction and the meaning 1n
this case would be that that principle flows,
assurnes diversity, even though the differen-
tiation of walking ete, be existing, and that
it never withdraws from 1ts own real nature

This Tadabhinue 1s also used by the
author 1n refutation of the views of evolu-
tion and polynomism of Sankhya, [Pancha-ratra
and 3abdika ete, by Ilns enterine into the
discusston whether the 1ndividual differen-
tintion of waking and the hhe 1s evolution
or polynorism

If this manifestation of states, he

says, be a hittle different,

Pae ton of tle  being an evolution, from
trorrof Pannama  PUre consciousness, then the
Iatter also will be the same

on the former's evolution Ifence, nothing
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would come to light. Thus there is no
room for evolution, as 1s referred to in the
Sr1 Kuana-- ‘Evolution 1s possible to the

insentient and does not nrightly apply to
the sentient.’

The polynomism, which gives rise to

the unreal diversity of

Rejection of the  forms, is also unjustifiable;
theory of Vivarta, Dbecause the world that is
sensed cannot be wunreal.

For if the world were unreal, the principle
of Biahma will have to be similarly viewed.

From this Tadabhinue follows God's
capability of accomplishing 1mpossible things,
The Supreme Lord 1s manifest in the form
of the Trmity of Powers called Apara,
Para, and Parapara, owing to individuality,
wdentity and the both; because He si-
multaneously manifests the individuahty of
waking ete. and His own identity theren
Thus, the Supieme Lord manifests as the
transcendental T'rika principle.

Hence, it 1s explained here that he 1s
verily Sankara, who thus observes and in-
vestigates this is own nature although taking
his stand in such states as +waling ete.
( Srd Stanza).
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(contrxT) Now 1n the one following
stanza the author refutes the Saugatas, who
believe in the continmity of Lnowledge on
the strength of the argument, ¢All this,
pleasure and pamn ete, 1s of the form of
one single consciousness though of various
form< and shapes’ and the Mimansakas who
assert that “All this 15 Atma who 1s al-
ways over-shadowed by the conditions of
plensure etc, and 15 capnble of being belie-
ved to exist by one’s own concilousuness’

[1ext] 4} am happy., | am
miserable, | am attached—these
and other cognitions evidently
find their place In one being in
whom the states of pleasure etc,
are woven

(couvrnt ) The swme J; who s happy,
am nuserable, 1 e, the sune I, who 1s
attached owing to appetition closely follow-
g pleasure, am  hiated out of aversion
accompanving pun, all such perceptions
or cognitions are found 1n one permanent
principte of «<elf, 1 e, take thewr rest in
that inward-ficed eelf evidently (Evidently
1 e, with one's own gelf as a witness)
Otherwiso the 1nterconnection of ephemeral
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perceptions and of the ideas horn of their
imp.essions will not hold good Because the
ephemeral perceptions come to an end with
themseives. i. e, disappear soon on their rise,
and the 1deas capnot move on, on the ab-
sence of perception.

The particle (Cha) wused thrice here
developes the sense of connection  Becauss
it xmplies the connection of ope thing with
other or others ‘In one’ is quahified as
‘in that’, 1 e, m which the states of
pleasure ete, which rise and subside, are

woven, i. e, strung together lhike the beads
in a rosary.

While deseribing the states as  being
remembered when they appear as connected
tozether, the author, by the word ¢ tah’
hints that. although. according to the view
of the philosophers who believe in the trassi-
ency of cognition, the recollection is born of
perceptional imperessions and is, as such
pmned to the form of the perceived, yet
it can only be similar to the perception and
cannot determine the thing that has been
sensed 1n the past. Treryr thing is set
aright by admitting the existence of one



permanent  percerier who dwells  inside
the consciousness of all  Tnough of these
subtleties  as they are suie to piove
sichen.ng to the i1caders of tender  heat
Seeliers after these may look into the Praty-
abbigna T have here attempted to explain
gomethime of the mmner sigmiticance as the
author has heie tfouched Ins view only n
brief Ilence, no intelhgent people should
condemu meo for thiws altempt

To criticise the view of the Mimansa-

ks this should he thus

241 cxjlamion  CApItIned. evidently 1 e,

of the Text on the evidence of the
people, =ll such pereeptions

ae ‘I am  happy ' cte, nre found, 1 e,
they  find then <fayv, 10 a heing ~uch as the
pereaiver of the sonm of Pwjastala and
full to the bum of the statee) pleaswme ete
But these perec tionws do not find room 1n
the real nature of Sanlara bhissful and
intelligent Wham we hae  accepted as
the orc renl privope Thus  the  real
1rinaple s met the rcf thot s always
oryrored by osvdh enditions ns plessure

cte, but that s.omch 1s of the nature of
C.LIC QUSNC.T
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But when, by Ihis own impurity
to be coxplamed further on, He (true prin-
ciple ) conceals Ilis real natuwie and manifesls
Himsell 1n that state, then Ie 1s surely to
be of the form of the happv etc, in the
stale of Puiyastaka. DBut, even theie, there
15 no obstiuection possible to Him by
pleasure ele, as is alieady 1eferied to.
Hence Ife 1z never subject to them

3y giving up the use of such per-
ceptions as ‘L am thin,” ‘T am fat® efc,
and by mentionmg that ‘I am happy,
nusecable, * ete, the anthor means that one
recogmises one's self as one i natuwie with
Shiva by lettine {he state of Purvastaka,
whieh 15 diversified by such perceptions as
T am happv etc, sink in the stage of in-
going a8 also by the vanishing (as an
accompaniment of the stage of Puryastaka),
of the external world, such as body, jug
ete  Tlence to get mnd of Puvastake
the effort should be resoited to, ( 4th. Su)

(coxinx).  After baving descuibed  the
untenability of all olher theories by the
forecited arguments, the anthor, the best of
the teachers of {he secrel doctiiue, kuowing
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the occult processes and revealed texts and
full of experince, now enunciates that the
principle of Spanda alone has the real exis-
tence, being based on reasoning.

(text) 5 Where-in no pain

no pleasure no per-

The negative uescription Ceptlble no percei-

of Spanda xs Sankarn VET exist and where

even the state of In-

sentiency does not find room that
in reality 1s the principle

(commryT) We can with reason say that
the perceptible, whether internal as pleasure
and paun ete, or whether external as blue
and yellow etc, and the perceiver such as
Puryastaka, body, senses etc, have evidently
no real existence because like the stage of
dreamless  sleep these are not sensed
Even when they are sensed, they repres-
ent consciousness alone For they, as being
sensed, ore of the nature of conscioueness
The same 1s referred to by my great grand
teacher, the vencrable Utpalacharya profici-
ent 1n the knowledge of occult principles,
m the sacred Isvarapratyablijna .- ¢ The thing
that can come to hght 1s of the nature of
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hght: one which bas no light cannot exist.’

Even here it will be mentioned 1n
‘ Because of bemng of the form of His cogni-
tion and owing to the adoplion of the identity
with Him.” Hence, that is the real principle
of the form of pure light in which the percep-
tible, pain, pleasure ete, blue etc, and the
petceiver of that, do not exist,

From this can it be inferred that

the true principle is of the

Objection nature of vacuity owing

to the cessation of the

entire categories of the perceiver and the
perceptible 2

No. ! Even the state of vacuum does
not exist’ Because the real principle 1s
that where ecven the state of vacuum, i e.,
the {orm of empty space, does not exist.
The insentiency (vacuum) must cither mani-
fest or not manifest. If it does not manifest,
then, how can 1t be said that 1t exists P
If that Lecomes manifest then 1t 15 nothing
else than manifestation being of the nature
of mamfestation. Disappearance of manifes-
tation 35 mncver possible, because, mn 1ts
absence, the absence o manifestation cannot
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be sud to ewist It will find 1ts place in
‘not that internal natwmie’

I'ne 1eal principle 1s that where
there does not evist the

2nd czplamatien of - Slate of unconsciousness of
Mudha-bhasa the form of Biahma which

15 1dentical  mm prnciple

with the puie light devod of  thinlng
of the mature of Aisvarya, loidship, and
whieh 15 the favourite  belief of the
Vedantists who sav, ¢ Viygnanm Biahma,
1 ¢, Brahma is knowledge TFor even that
Bralimt s 1nsentient without the power of
Spanda of the nature of ficedom It 1s
sail 1n the Piatyabhiyyna — ¢ Thinking 1s
Lnown to constitute the mnature of hght,
otherwise the hght, cven though reflecting
things, will bhe hike the mscntient {lings
such as crystal etc > and also in the hymn
of DBhafta Navala — fow much fruit,
O Lord, can the supieme Drahma bear,
owing to 1ts neutrility, if Thy masculine
power of regulating be not there, mn the
form of a beautiiul female of Thy devotion ?’

Thus that principle alone has the
roal existence waich has Ueen discussed 1o
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the possages ¢ where seated ' efle  That

verly exists 1 the marhificinl fom of
perfection as supporfed by reasoning experi-
ence, and i1evealed tests, and mnot n the
artificial one hike blne etc As 15 sald by
the \epeizble teacher — *The inscatient
thirgs are thus hike the pon-existent with
reference to  ihen  self and are properly
speaiing  ouly of light. The light alone
exisis of one’s own self either by 1t or by
the sell of others’ The revered Iartrhari
refers to the same. ° Realuy can be atiri-
buted to that which 18 at the beginnng, at
the end and i the muddle: wluch does not
come to hight, 1its reality 15 as much
f1s nmil)' Al the sentences in the text
convey o deferminate  sense  Jlence, the
word ‘Tva’ should be used thiice.

Thus in the Suira 1t s enuncinted
by the auwtlor that the ulumate reality
exists in the form of Spandn Energy ofter
he has brought out the absurdity of the
views, being  uaienable of the believers 1n
the continmty of conscicusness 1 the form
of plewsure cie,, m the princinle of percep-
teity dimmel by pieesire efe, in the
multipherry  of  the  perceptille  and  the
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percerver, and in the Brahma of the foim
of thinhing-less hight Tlus also 1s discussed
heretn that that principle really exists on
whose revelation, as the principle of Energy,
as the essence of activity, and as the
consequence of penetrating  observation
concentration and 1mtiation, all this—pain,
pleasure, the perceplible, the percenver and
their absence etc — comes to naucht, because
the whole universe 1s meant as 1is enjoy-
ment The vernerable teacher refeis to it
in “That 18 the path of Sankara m wluch
pains appear as pleisures, poison as ncclar
and the world of Iife and death as hberation.’

In this reference, the path of Sankara
means the current of the Supreme Power
which 18 ameans to the attminment of the
real nature as Sanlara  ( Gth, >Stanza ),

{coxNTisT) Now 15 described the means,
with n recogmsine mark, for the recognl-
tion of that principle which has thus been
logically demonstiated

(trxtr) Gawn7 Very carefully
and with great effort

Tte postre du rptoen should that princi-
of Srndam Svlara, Ple be examined by

which this class of
senses, along with the inner cir-
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.{fe although unconscious, acts as
sonscious by itself and under-

roes the processes of operation,
sxistence and dissolution. Because
his, 1ts inartificial 'freedom, is
sverywhere.

( coruext. ) That -previously explained
srinciple should be examined with faith
wd effort which is of the form of the des-
:ruction of all variations, as discussed in
the Sivasutra * Effort 'is Bairava’, which
s identical with the full 'atid free onward
sourse of the -innafe :glory .anad with the
spirit 'of service to 'the perfect internal
wature and which is known as an sexertion
f the form of Bhairava  Because this
nartificial and innate freedom, known to
all through self-experience, of 'that one's
own nature, identical wwith Siva and of
the form of -Spanda principle, is manifest
sverywhere  with  reference to both the
sentient 'and the insentient, ° Is manifest
s understood.

In reply to what that principle is,
s said fhe passage begicning with by
which * and ending with * undergoes.” ¢ This
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refers to such class of senses, 1 e, thirteen
senses, as 15 known to the people in the
form of a ball etc and mnot as defined 1n
the Sastras. Because, in the case of the
latter, we cannot refer to that by ¢ this’,
bemng always invisible This class of senses,
though exceedingly unconscious, though ap-
pearing as 1if insentient under delusion and
though assuming unconsciousness 1n a greater

degree than a limited self, undergoes the

states of flowing on, staying and destruc-
tion like the non-unconscious or the sentient,

1 ¢, goes towards the sense-object, feels at-
tached to that and withdraws therefrom ke
the sentient. How ? Along with the inner
Circle.

The 1nner Circle refers to the sense
divimities and not the internal senses because
the latter are included 1n the word ¢ class .
It does not either refer to the Puryastaka to
be explained further on; because the triad of
the internal senses mentioned theremn 1s
associated, being ahin, with the class, Nor
does 1t apply to sense-objects, because,
being mere 1mpressions, they do not appear
dircctly as anthors of such functions as
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moving on ete., to the pupil who is to
be 1nstructed and who does not know Yoga.
And the Yogi, who has realised the sense-
objects, needs no instruction, because he
himself has acquired the habit of attentively
studying the Supreme Principle.

Hence, the view of some people that
the ‘class of senses’ should be connected
with ‘the unconscious like the conscious’
and not with the inner Circle of sense divini-
ties is baseless because that Cirele is identieal
with the enjoyment of consciousness. The
author by the text means that this one's
own nature identical with Sankara, uniform-
ly and simultaneously mamifests, out of its
own frecedom consisting in accomplishing dif-
ficult things, the Ciicle of Sense divinities
as an essence of consciousness and the class
of senses as appesring 1insentient.

This ore’s own nature, according to
the author, mnkes the sense divinities and
the class of senses perform such states as
moving on, staying and destruction. Through
its grace the class of senses, though in-
sentient, appears to perform those fune-
tions, just as these holy sense divinities
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bring about the creation etc of particula
phenomena. Though, according to the mysti
view, there exists no insentient class of sen
ses bnt the sense divimties possessed of the
body of knowledge, yet this has been refer-
red to as 1f existing, because the pupil tc
be instructed should be 1ntroduced to the
explanation of the occult things gradually
according to the weil-anccepted observation

Thus, ‘while observing the Gircle of
the rays of his own glory presiding respec-
tively over the functions such as moving
on etc, of senses 1identical in form with
ball etc, the Yogi may examine his own
nature, as one in form with Holy Sankara,
and as goading these both on to their ob-
jects This also 1s implied by the text that
the Yogi possesses everywhere the inarti-
ficial freedom of s own real nature which
serves him  as a means to the attainment
of that

Hence, as forming the ghhest am,
this principle ix worthy of being evamined
This ouly can be examined, because by the
previous arguments, its means are casy. It
*hould, hence, be examined with respect,
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with the great pride consisting in the un-
hindered enjoyment of desired objects. Such
an examination is here quite in season ao-
cording to the view here explained. So says
the great teacher: ‘May these my sense
activities, in their full play, fall on their
respective objects! May I, O Lord, never,
even for a moment, be so rash as to lose
the happiness of identity with Thee!

The Kritya a{fix in ‘Pariksyam ' de-

notes  worthiness, practicability, timeliness
and command ete.

The zuthor has, by this, also rejected
the view of the Charvakas who attribute
consciousness to senses etc; because every—
body’s self-experience bears witness to this
that by wvirtue of the strength of the real
self, the insentient class of senses, undergoes,
like the not-unconscious, the states of moving
on elc. (6th and 7th Stanzas),

[coxtExr]. How is it said, that the senses
undergo the states of moving on ete, on
their acquiring, as 1t were, the conscious.
ness  from that Principle, inspite of the
commonplace observation that the perceiver,
bimeelf and at his own option, directs the
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senses like the scythe etc P How 1s this also
smd, that that Principle should with effort
be examiped, when 1t 1s known that our de-
sire moves only towards the outside and
never exerts 1ilself to engage i1n the exami-
nation of that Punciple P To repudiate
these 1s said { the following)

{Texr] S— This does not act
as a director of the goad of desire.
But a man can become equal to
that (Principle) by the inspira-
tion of the wvitality of the self.

[ commraT J— This man of the world
does not work as the pusher on of the goad
of desire, 1 ¢ does not engage in directing
the senses towards their objects But he can
 become similar to that by a shght inspira-
tion of that Principle of Spanda which
forms the strencth of the self 1dentical with
conscronsness  Iven the 1nsentient cin be-
come the sentient, when anomnted with a
¢rop of the n.ctar of I-ness Thence, that
Principle mahes caipable of moving on ete
not only the senses but also the artificial
pereeiver, suspected as the director of those
©rusts by anfusing consciousness into them
It a3 by virtwe of this that he thinls 1
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directed the senses . He loses himself when
without the inspiration of that Prineiple.

Hence that Principle deserves to be
examined that converts into sentiency both
the senses and the perceiver by the inflow
of the current poceeding from the Circle
of the rays of its own light. Thus all this
15 quite logical If, i the teeth of this, the
objector sticks to the view that the senses
are directed by a different sense in the form
of a gond called desire, then that sense of
desire, being 1tself of the pature of the
directed, will require another sense for ifs
direetion. that also will i turn another.
Thus the sertes will go on ad iefinitum

Now. as recards the objection * that
our desire does not cxert itsell to engage
etc” the former half of the stanza 1s used
in confirmation of 1t and the latter in
reply hereto. The sense is as follows
Yes, this man cannot set his desire to work
to examine the reality. e is not capable
of sensing the reality by desire. because
that reality is inconceivable. But when he
calms down the desire, always in hot pur-
smt of objects, by allowing i1t full and free
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satiation and when he touches the Principle
of Spanda or the strength of the inward
self, endowing its own senses with conscious-
ness, then he will be similar to that By
its mflux he will attain freedom every-—
where hkethat principle Hence, the reality
should be examined The word Sparsa 1s
used with reference to the strength of the
self because the tactile perception predo-
minates at the stage of Sakti. (8th Stanza )

(conteExT ) Why does not even this
embodied self shine 1n all 1its pefection,
being of the nature of paramesvara® Why
does he require a touch of the force of
the inward self ? In response to these the
author says

[1EXT) 9— Whento him, who
is tncapacitated by his own im-
purity and 1s attached to actions,
the agitation ceases, then the high-
est state will come into being.

(coyMuMENT )— This one's own power
of desire, brought into play by one’s own
freedom, 1s of the nature of non-contempla-
tion of the reality., It 1s an 1umpunty
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technically known as the Anava defilement.
It appears in the form of imperfection, owing
to the limitation of desire. The power
of cogmtion does gradually, owing to the
delusion of non-identity, give up omnuiscience
and adopt limitation m knowledge, and forms
itself 1nto the jnuer sense and the cognitive
genses, till, at last, it gets limited in full
and passes into an impurity, technically
known as the Mayviva Mala (delilement due
to illusion ) which consists in the individual
manifestation of the objectivity. The active
aspect, in turn, gives up the perfect author-
ship due to non-identity and assumes hmi-
ted authorship and undergoes lLimitation, by
and by, in the form of action-senses, till,
at last, it gets limited completely. It also
is an impurity known by the name of
Karma Mala consisting of virtuous and vicious
acts. With relerence to the man incapa-
citated or deprived of omniscience and per-
fect authorshup by that impurity and conse-
quently always distracted by desires, on
account of the non-obtainment of the desired
objects, connected with the acts, i e. the
performances  both rehigious and worldly.
and hence pot finding rest even for a
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moment in his own real mnature, when
by the firm grasp of the arguments, ex-
plained before and to Dbe referred to later on,
and by self-experience, the agitation, con-
sisting 1 the vain conception of the per-
ceptivity slave to desires, dissolves, through
the vanmishing of the attribution of the
gself to the non-self and the reverse, then
the highest state of the spanda principle
will take place, 1 e will come within his
recognition The highest state will not take
place tonen and there becauses 1t 1s eternal
The «<ame 1s explained 1n the Vijuana Bhairava
“The mind, cousciousness, energv and the
self, when this quatermion, O beloved one,
vanishes, then that form of Bhairava re-
veals itself”  Those, who hold the opinion
that the phrase ‘one’'s own impurity’ sug-
gests that there 1s some separate substance
corresponding to 1mpunty, have been 1n-
directly enticised  (9th Stanza )

( contExT) When the agitation of the
nature of one’s own identity

0 j».10n with the Iimited perceiver

has heen over, the reality

will he devoud of activity hile the waveless

ncran~ To Jull this suspicion to rest the
author «ays



51

{rextr ) 10— Then will flash
forth the inartificial naturechar-
acterised by cognition and activity,
because he knows and does all
the desired.

{ COMMENT. }— “Then’ is wused with
reference to the pupil to be instructed.
Then on the cessation of agitation dawns
to this man the inartificial innate nature, which
15 1dentical with the nature before explained
and with the reality of Paramesvara, and
in which knowledge and action of the
nature of harmonious light and bliss form
the invanable characteristic Whence does
it become manifest® In reference to this
query is said: because he knows and does,
then, 1 ¢ on the occasion of entrance n
that Supreme S8tate, nll the desired, i. e.
all that he wished to know o1 to do at
the time of lus desire to enter therein.

The duphicate use of the particle ‘cha’
denotes simultaneity It does not denote,
as some tlunk, the identity of cognition
and action. It 1s already imphed by the
one phrase, 1 e. characterised by cognition
and activity, quahifying nature as descrip-
tive of the real exitccnce. (10th Stanza),



b2

(corTEXT ) Now 13 explained that the
world of life and death ceases to exist to
him, who harmonises non-meditation with
meditation by the fixed and firm grasp of
the spanda principle reahised by theevolutive
meditation, discussed and defined 1n the
Butras such as ¢ whereby the class of senses
etc ' and ‘one’s own impunty etc ’

(text) 11— How can this
accursed path of hfe and death
fall to the lot of the one who feels
as if wonder-stricken, while re-
garding that nature as the un-
derlying principle?

(coMyENT )— A Yog1 looks at or
observes his own nature, identical with the
spanda  principle and recognmised by the
close scrutiny of the arguments and the
revelations alluded to above, as the
underlymg principle pervading even at the
stage of Vyutthana He stichs to the Aram
of this twofold creaon All his 1deas
vanish and the Circle of his senses simulta-
neously attains full manmifestation, by lus taking
stand firmly 1o the intermediate stage,
pervading, at once, both the preceding and
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the succeeding stages, through the meditation
of involution and evolution, 1n the manner
of tradition described in the Sri Vijiiana
Bhairava  and  Kaksyastotra.- ** The aerasl
power does peither go away nor enter. By
that, one assumes the form of Bhairava, when
the intermediate is evolved by the certninty,”
and * Thou maunifestest singly in the form
of the nniverse, standing, like a pillar of gold,
in the middle and having, all wound,
directed by mind simuitaneously all powers
of vision ete. tuwards their respective
objects "

The Yogi observes this vast totality
of beings, which rises from and dissolves
i the ether of consciousness, like a series
of reflections appearing and disappearing
inside a mirtor, by finding entrance in the
Mudra of Holy Bhairava, described in the
revealed text. “With the aim inwide, (al-
though ) looking outside and anove the
states of waking and sleeping This 18 that
Mudra of Bharrava, concealed 1 all the
Tantras.”™ At the end of thousands of births
the thread of all tus ( Yogi's) [fuuctions
gets broken, all of a sudden. by the re-
cognition of his own extruordinary reahty
full of a novel supreme bhss He look
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as if wonder-stricken or as 1if entered into
the Mudra of amazement The best of the
Yogis thus stands fixed, 1 ¢ does not swerve
from his fixed stand To him the proper
real nature reveals 1itself suddenly by the
attainment of complete development He 1s
mmmune from the damned succession of life
and death, which strikes terror 1n the
whole world  For, its cause consisting 1n
the 1nnate 1mpurity has ceased to exist
As 1s said 1 the 8ri1 Purva Sastra * Al-
though enjoying sense objects, he cannot, as
s lotus leaf by water, be affected by
evils who has his mind fixed on the reality
One, who 13s armed cap-a-pie with the
Mantra etc serving as an antidote against
potson, does not faint, under 1ts influence,
thoush eating poison Similarly, a Yogi of
great wisdom’  (11th Stanza )

( coxtrxT ) The author now addresses
the Vedantists, the Nanyayihas ( Aksapada
the Madbyamikas etc who hold the wview
that, at the dissolution of agitation, thcre
remains the reahty (1dentical with naught)
exclusively 1n the form of umiversal destruc-
tion, and explains the extraordinarimess of
the spanda principle, one 1 form with

wmatter, 1n opposition to the reality accepted
by them



{ TEXT ) 12.— Non-eXistence
cannot be conceived to exist
Even insentiency does not exist
there, because owing to Abhiyoga
there is the determination, “That
was. ”

13.—- Hence, that is artificial. The
knowable is always like the sound
sleep. That reality can never
thus assume the state of being
recollected.

( coxMENT. )— Non-existence, as under-
stood by the Vedantists ete., cannot be
conceived to exist by such a reference as:
“ Yenly, at the bhegmnming, all this was
naught ¥ For the existential conception is
applicable with reference to the existing
things. And non-existence 1s nothing 1
reality. If the existential conception be
ascribed to it, it will have to be treated
as something and, as such, will lose itself
as non-ecxistence. Moreover, how can that
universal destruction be conceived where
even the conceiver himself disappears® If
vou accept the cxistence of the conceiver,
the uwmiversal destruction 1s impossible. For,
m that case, the conceiver remamns there as
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coming under the categorv of the universe
Hence, the umiversal destruction does not
constitute the reality

This conceiver 1s artificinl  And he
becomes one with non-exis-

Objection strengthened tence He brings into concep-
nnd elueidnted tion the destruction of the
world by means of 1magina-

tion, and on the matunity of the conception,
cannot help becoming  one with non-
existence, being 1dentical with the existing

Oun the conception of non-existence, there

13 NO NON-UNCONSCIoUSnEess,

The author rephes 1 e there 1s nosentiency

but the reveise By

this argument * Hence, all, existence and

non-existence, that 18 concerved, appears,

evidently, to be a creation of the imagination

only on the matunty of conception ” the

ultimate object of hfe can never be gained

by the conception of naught or the
umrersal destiuction

The state of universal destiuction (Sunya)

1= akin to that vacuum which

The ohjecter eav 1s desertbed by Nagarjuna

i Vacuity 1s regarded as

such because 1t 15 devoid of all attributes, al

categories, all troubles  and  desires, but 1n
reality there 1s no vacuum
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Yes. It 1s so, if the free and ultimate
state of the nature of pure
The anthor rephes mielligence and bliss be
admitted as the substratum.
The Vijnana DBhairava also agrees to1t as
such, because 1t describes -in the passage
“one above the limitations of space and
time, ' the power of Puaramesvara in the
form of vacwty 1n  which the state of
consciousness 18 stated as  the ultimate
substratum.  This  has to be accepted.
Otherwise, the <tatement “ But in reality
{ there iv ) no vacuum ” would be meaving-
less by the side of. the statement ‘ yad
vad eva atibhavyate, ”

All, that has been said in the passage
of the Alokamala: ‘ That undefinable state 15
called Sunyata being unknowable to the
people of our stamp It does not indeed
refer to the popular meaning that the
atheists asmgn tot ”, is true. You (objec-
tor) are justified i saying that 1t 1s un-
knowable and hence inexpressible to the
people of your understanding. But how 1o
call it by vacuum ° Because even vacuum
1s verily knowable innsmuch as it 15 con-
caived and engraved on imagmation If the

people of your position cannot understand
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that reahty, they may serve faithfully
the true teachers who are well versed 1
the art of realising that But they should
not throw themselves and others into the
bottomless abyss of great delusion by
concocting through their wisdom” such tech-
nicalities as vacuum etc

How 1s 1t known that there 1s 1inse-
ntiency ? In reply to this 1s said *because
etc '

¢ Abluyoga’ or the declaration, such
as ‘how I was!’, of the one, who has
just given up the mood of meditation
regarding the 1ntrospection 1n  connexion
with that state of meditation, leads to the
determination ‘that was’ 1 e ‘I was ex-
ccedingly 1insentient ’ Hence, that state of
insentiency 1s artificial, being thus remem-
bered That state, as bemng experienced,
indicates the evistence nnd not the non-exis-
tence of the perceiver who 1s present there
The form of consciousness remains unimper-
fect even 1n the state of universal destruct-
1on Hence, his non existence can never be
saud
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is recollected only when

previously  seen  and

The ebjectorsye.  determined, Determination

1s impossible in the case

of the one that has been reduced to the

form of vacuum and has consequently the

function of the determinative faculty

suppressed. Then how was it said that that

1s 1nsentiency, in the face of the subsequent
determination, i e. ‘that was'?

Blue etc

This 13 the property of the knowable
that 1t 15 not remembered
The nuthor teye by the perceiver so long
as, through the impressions
retained in the self, the knowable 1s not
determined by thisness. Although lmited
in the imaginary states of Sunya ete,
the cogniser stands as the wultimate
unconventional subjectivity. He can never
be separate from his own self. Hence
the idea only is determinative of him The
perceiver 1 the form of Sunya, 1n opposi-
tion to the universe, 15 then existing by
self-experience and contemplated as subjeet.
as he 1< remembered subsequently a< limi-
ted. llence. there is no 1ncongruity,
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Thus the state of vacuum 1s artificial
and brought into being by the conception
of things that have never existed accor-
ding to the argument previously referred
to ¢ Tasmad bhutam etc ’ The Bupreme Lord
gives manifestation to this state of vacuum
for concealing the right knowledge, and
1t appears as an end to fools  The
knowable and the form of the knowable
are like the sound sleep

The dreamless sleep 1n the form of
msentiency 1s easy of

Substance access to all It being
so, of what use 1s 1t to

acquire the state of another Sunya by the
effort of meditation ? Because both are equal

as regards unreality Many philosophers,
such as Vedantins, Nanayahas, Sankhyas
and Saugatas etc, have fallen 1nto this
great ocean of insentiency in the form of
Sunya Sunya has,ndeed, proved a hindrance
even to those who were about to enter
the state of the spanda primciple, when therr
efforts slackened  As the author will say
in the passage beginning with  * Thou 1n
that great shv’ and ending with * insentient
hke the state of sound sleep’ Therefore
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the author seems to hate spared no pains
to nip the theory of Sunya in the bud.
He will further explain 1t 1n the passage
‘ The effort directed towards actions etc.,
even though it 1s explained here asa thmng
to be avoided. Hence, I have attempted
to expose its defects. The worthy readers
who study my explanations attentively should
not be angry with me for this. The criti-
cism of the Baugatas involves that of the
Vedantists and others, because their conten-
tion is similar. Hence 1 have not gone
into details.

Now let us turn to the subject. That
reality of the name of Spanda does not,
thus, like Sunya, assume the state of being
recollected because that reality can never,
with propriety, be said to be imperceptible
owmmg to its being identical with the ever
existing perceiver. So says the Brhadarany-
aka: “ Ah, by what means can one koow
the knower ?"” Though the state of medita-
tion is remembered by the Yogi on his
* Vyutthana ’ under the influence of life-
‘breath ete., yet that alone does not consti-
tute the Spanda Tattva, It is, besides being
80, of ihe form of supreme perceiver, ever
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present and unlimited, full of lLight and
bliss As will be said in. * There 18 no
such state i1n the contemplation of the
word and the meaning as cannot be 1denti-
fied with Siva "’ Hence, this principle,
being of the form of unlimited enjoyment,
can never be an object of remembrance
and can never be insentient

Reference to that reality by the
pronoun ‘that' 1s, strictly speaking, impro-
per, because it relates to something that
hnd been sensed and 18 now remembered
(But 1t could not be helped because there
13 no other means to express the reality
than that of buman speech which, prina-
pally, bas to do with the physical world
and seldom or never with the metaphysical )
¢ That' rnightly applies to the 1nartificial
nature according to the wiew of Isvaraprat-
yabbiyna “The self not deprived of freedom ”
‘Never nrsumes ’ suggests that the reality is
never perceived in the state of bemng remem-
bered f Stanzas 12 &£13 )

(coxtpxr ) In the passage beginning
with *In YWhom seated ' it is said that
consciousness assumes the form of universal
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objectivity. Hence, the artificial form of non-
existence, brought into being hy its own thou-
ght, isalso assumed by it. Accordingly, how
can the sentiency of the form of unlimited
enjoyment come to it? To remove this ob-
jection is explained.

(1exTr ) 14— The pair of states
is here styled objectivity and sub-
jectivity. The objectivity is perish-
able and the subjectivity indes-
tructible.

15— Only that effort here cea-
ses which is directed towards the
objectivity. On the ceasing of that,
a fool thinks, ‘!l am dissolved.’

16.— Destruction is never possi-
ble to thatinner nature which forms
the abode of the attribute of omni-
science, because another is not fou-
nd.

( cOMMENT. )— Here, 1n the doctrine
of the spanda principle, the couple of states
1s styled subjectivity and objectivity. Their
differentintion is found purely in the use of
words The two, in fact, represent the unitary
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principle of the form of Sankara who s [ree
and full of hight This Principle, being perva-
ded by action identical with light, 1s not sepa-
rate from the existence of the doer, 1 e agent-
ship. When manifest, asidentical with that
action, 1t assumes the form of the category, the
world, the body and their absence etc and 1s
called the object Because causality cannot be
attributed to anything else than that principle
As 1s said 1n the Sri Pratyablajna the 1n-
sentient can not be snid to possess that power
whereby aught could come nto existence from
naught Hence, the tie of cause and effect 1s
based on the principle of subjectivity and
objectivity ”’

The objectiveness of this world conmsts 1n
this that the principle of spanda brings mto
being, hlke the reflections 1n a mirror and as
separate from the nature of consciousness,
such endless manifestations as body, blue
etc by the gradual processes of unmiting
and separating such emanations as place,
time, etc, although these emanations are not
sepirate from consciousness Whatever e
manifests 13, buing manmfested, subject to
decay as regards the external form Decay
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is hers to be understood in the light of
conversion from objectivity to subjectivity.

Hence, it is that the Lord creates and
destroys only the objective aspect -of the
perceiver, i.e. body etc., and not the subjec-
tive of the form of ‘individual light.’
Because the individual is one in form with
the Lord, although possessed of the body ete.
Hence of the two, objectivity and subjec-
tivity, the former is perishable and the
latter, as identical with the nature of
consciousness, is deathless, Tor, even at both
the emanation and the absorption of the world,
that reality does not deviate from the real
nnture. 1f it were to do so, the +orld’s
emanation and absorption would not manifest.
Hence, it is sentient as forming the essence

of an unimperfect enjoyment even in the state
of the insentient etc.

In the performance of the meditation
on non-existence, as also
in sound sleep etec, we do

not perceive the self as doer.

Tor, its functioning 1s nowhere seen therein.

The objector enys
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Yes That effort or exertion, which 1s
directed towards objects or
The author says 1s engaged 1n the function
' of directing the senses
etc, only ceases and stops at the stage
of the objective destruction. And, on
the ceasing of that, the unintelhigent fool,
whose real nature 1s eclipsed by the involutive
meditation, thinks ‘I am dissolved * Des-
truction can never befall or can never be
possible to that inward nature, of the form of
individual light, which (1nward nature ) 1s
the abode of the attribute of ommniscience
(The word *‘omniscience’ suggests perfect
agentship etc) TFor none else 18 found as
the perceiver of the destruction of that
inward nature If there be recognised some
such perceiver, he will, venily then, represent
his own self, 1 @ the inward consciousness If
he ( the perceiver ) 18 not found, how can
you say, then, with determination that the
state of destruction exiats ?

None percewves the destruction of that
mnward nature but he him-
ke oojactor says, self of the nature of hght
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How , then, can non-existence be predi-
cated of him as identical
The author replees. with that inward nature ?
The phrase ‘owing to the
not-findineg of another ’ should, on this inter-
pretation, be explained as owing to the ab-
sence of perception by another. It is true that
just as the ahsence of a jug is determined from
perceiving the place without the jug, so could
be the absence of the self from the perception
of something selfless. But the existence of
the perceiver thereof is essential in this case.
Hence, the non-existence of the self per-
ceiving it does not hold good.

If he {the inward nature ) were fto
disappear on the cessation of the effort
directed towards the objective world, then,
on some subsequent time, the percep-
tion of some other effort would not be
possible and, hence, the non-p;rception of
any other effort would follow.

Moreover, how can the foohish suspect
the disappearance of the inward-faced reality
by the non-perception of the outgoing
energy in the dreamless sleep etc., knowing

that the disappearance of one thing cannot
affect another ?
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Disappearance is never possible to that
inward-faced perceiver 1identical with light
by the absence, or by the manifestation
of the absence, of the effort directed to
the objective world The inward-faced nature,
which forms the habitat of the attribute
of omniscience, knows even that state
of absence, because, otherwise, that very
state will not exist. The genitive case °of
another’ 1s wused, here, to convey the
pominative and accusative senses

The inward-faced nature 1s regarded as
a state, 1n consideration of the fact that
the subjectivity 1s treated somewhat hke
the opposite of the objectiity, As beflore
argued, the former is, 1n reality, the ex-
periencer 1 the states of waking etec.
* The 1nward-faced’ means the one 1n

whom the supreme egoity predominntes
Stanza 16.)

( coNTEXT )— After having discussed
how the unenlightened determines, even
though unjustifiably, the dissolution of his
own perceiving sclf, on the cessation of his
external operations, the author describes the
mode and form 1n which the fully enhght-

ened and the partially enhightened understand
the self
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[texr ] 17.— The fully enlight-
ened has, ever and always, the
knowledge of that reality, invari-
able in all the three States; the
other, only at the beginning and
at the end.

( COMMRXNT. j— By the firm grasp of
the forecited occult processes, the invarible,
or the never-vanishing knowledge, or the
unlimited mantfestation of that real nature
which forms the topic of this treatise, 1s
posmble perpetunlly—in all the three states,
waking, dieaming and dreamless sleep and
always at the beginning, in the middie and at
the end—to the onc who 1s very well en-
hehtened or who is devoid of the impress-
1on of uwnenhightenment. He appears always
ns one with the real nature identical with
Sanhara, The other, i e. the partially enlhigh-
tened, has1t only at the beginnmng, viz. on the
desire to mamifest and at the end, viz. on the
inward-facedness identienl with the 1immersion
of those states which are of the form of con-
sciousness suited to them, and never in
their middle identical with the subsistence
of the manilestation of things agreeable to
them. As is sald in the Sri  Sivadrsty
“She is indeed percerved as existing in
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the states necessitating the presence of the
knower at the beginning of all cogmitions or
in the fruit, through the i1mmersion 1n that,”

Bhatta Lollata also has, 1n bis own
gloss, interpreted ‘at the begmmnming and
end of those’ just 1n the same way as I
huve done We bave never had schooling
m forcing the farfetched meanings, in con-
formity with the words of the gloss of
Bhatta Sm Kallata, mn  the sutras which
vield a quite clear sense

Because, the one who 1s not fully enlight-
ened has the knowledge of that only at the
begiuning and at the end of those states,
hence, he 1s a fit recipient and 1s, as such,
being prepared to be fully enhghtened by
the 1instructions on the spanda principle
The author will refer to 1t 1n the passage
starting with ‘ hence the one, always on
the alert to have the clear vision of spanda
principle while waking ete’, also i ¢the
unenlightened 1s like the state of dreamless
sleep, the enhghtened 1s unenshrouded, * also
iIm the passage beginming with  ‘ hikewise
even in drenming’ and also in that starting
with ‘one <hould always be awakened ’
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Here, for the purpose of perfectly en-
lightening the already enlightened, the instru-
ction is undertaken to fill even the middle
gtate, ol the form of the determination of
the things, with the happiness of the fourth
like the initinl and the f{inal stazes of the
three states waking ete. This will be ex-
plained later on. So say the Sivasutras:
“The happiness of the fourth is possible
on the differentiation of waking, dream~
g and dreamless sleep;” “ In the three,
the fourth should be besprinkled hke oil,*
“ Viresn the experiencer of the triad.”

( Stanza 17.)

[ coNTEXT. ] Now the author describes
how the fully enlightened acquires realisation
imndividually 1 the three states.

{ rexn] 18.—~ The all-pervading
lord manifests, in the two states,
as possessed of the supreme
power in the form of the know-
ledge and the knowable and, in
the other than those, as identical
with consciousness.
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( coMMENT, )— lo the fully enhght-
ened, the all-pervading real nature, identi-
cal with Sankara, appears, 1n the two, sta-
tes of waking and dreaming, as possessed
of the supreme power which mamfesis
itself m the form of the Lknowledge and
the knowable at the mddle stage, and 1in
its own form as the spanda principle, at
the mtial and the final stages of the
cognition. "Therem, the fully enlightened,
hke Sadasiva and Isvara, envisages the
whole universe as his own body The phrase
“in the other than those 1mphes 1 the
drenmless sleep and pot, as some say, In
the dreamless and the fourth states Because
the fourth 1s 1mpertinent, as regards the
subject under discussion. ‘i1nvariable in the
three states,’ And because the realisation
of that 1s 1tself the fourth state In the sound
sdeep this all-pervading principle appears to
him as wdentical with consciousness, owing to
the stoppage of the entire knvwable, vz,
objective world This relates to the fully en-
lizhtened and does not follow the order of
things Because, 1n the latter case, the phrase
‘wlentical with consciousness in  the other
than those ’ would be incongruous Tor,
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with refercnce to the people, the dreamless
gleep 18 of the form of subconscious state
and, with reference to Siva, ecven waking
and dreamless <leep are 1dentieal with
counsciousness, Besides, it 1s useless as re-
eards the topic under discussion

The cencluding portion of the first
chapter heginning from this place should
be very carefally examined, because, though
meant to perfectly enhghten the enlightened,
1t has not been recogmsed as such by other
commentators, We are not expected to write
snch things word after word. (Stanza 1S )

[ coxteExT. J— Now the author justifies
how even the middle stage of waking etc,
does not stand in the way of the enhght-
ened.

[ TExr.] 19 — Particular emana-
tions of spanda, which begin with
qualities and whose existence 1s
due to and based on generic span-
da, never oppose the knower.

[ coxyrxt, }— Here, by the term
qualities is meant goodness, atiachment and
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mertia, which have the principle of mate-
riality for their field of glory and which
take their stand 1n the principle of maya
As 1s said 1n the Sn Svacchanda 1u con-
nection with the arrangement of the bed-
sheets of maya ¢ The red and the white
should be known as forming the lower and
the upper covers and 1nertia as the middle
These qualities are thus arranged "

Currents of those particular mamifesta-
tions of the spanda principle, which begin
from ‘hLala’ and end with the *earth’' and
which have those qualities at their head,
mean such effusions as body, senses and the
worlds, as the percoptinus of blue and plea~
sure ete, and, with reference to a Yogi, as
the hght and the sound etc They never op-
pose, viz, they never conceal the real nat-
ure, 1o the case of the knower, 1.e fully
culichtened soul that has no future birth
Because, according to the view discussed ¢ in
Whom established, ’ they take their birth
from and are 1dentical with the generic
spandx pinciple before described and serving
as their support., The power of conscious-
ness pertaining to Paramesvara, mamfesting
itsell at the stage of Sri Sadasiva etc in
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the form of the triad of powers, cogni-
tion, action and maya, assumes, owing to
the excess of hmitation, the form of goodness,
activity and inertia for the performance of the
play in the manner described in the Sri Praty-
abhijna; ““ Those, which constitute the cogm-
tion, the action and the maya of the Lord
with reference to things existing as His own
bodyr, form goodness, activity and inertia of
the fettered ” By means of this, the {fully
enlightened knows, always, this whole uni-
verse as presided over by that reality and
as identical with the manifestation of his
own conscious powers and feels merged in
the spanda principle, although never put-
ting himself 1n opposition to the part-
cular spanda forms which begin with
qualities. ( Stanza 19.)

{ CONTEXT. }-- Now 15 described how
these fetter the unenlightened

(1EXT.) 20— Indeed,these. be-
ing always I1n readines to conceal
their own position, throw the peo-
ple of unawakened intellect into the
terrible ocean of the path of world-
ly existence, which is difficult of
crossing
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( cOMMENT )— These before deseribed
effusions of spanda, beginoning with quali-
ties, which are ready or which always ex-
ert themselves only in Iding their own
position 1dentical with the spanda principle,
throw almost all the worldly people of un=
awakened intellect—who have not recogni-
sed their own spanda reahty identical with
the power of the Lord, and who behieve
the body to be the self—and the Yogis
of limited power, who wustake the life-
breath etc. for the self, on the fierce and
painful  path of the world which 15 diffi-
cult to be crossed over, 1 e, ncross which
the totality of living creatures 1s tuken with
great difficulty by the adepts As 15 suid
in the Sr1 Mahimvijaya, * Others are called
choratans ( fiercer ) which, while embracing
Rudra souls, throw down and down the
Juas being altached ounly to sense objects "

The same supreme energy, which has
been described before and which 1s 1dentical
with the spanda principle, 1s called the vam-
esvarl power, because it vomits 1 and out this
whole universe and beecause 1t runs counter
to the march of the world. The four circles
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of the divinities, bearing the forms respec-
tively of lhechar, gochar, dikchar, and
bhuchari and called into existence by that
energy, lead the fully enhghtened to the
hicher slages and the unenhghtened to the
lower and lower The Khecharis wlich,
as moving 1n the ether of knowledge, area
means to the mamifestation of the temporal
frecedom, non-duality, ommpotence, omniscie-
nce, perfection and pervasiveness 1 the
case of the fully enhlightened, serve, winle
moving 1 the state of ‘sunya-pramata’ and
winle in the form of cloaks, as 2 means to
the Inmfation due to the association of tem-
porahty, hmited activity and himted know-
ledge, 1n the case of the unenlightened Goch-
arts, which move 1n the stages of deter-
minative faculty, egoism and mind, whose
{ ot stages ) sphere 1s constituted by the 1dea-
tion as denoted by the word ‘gau’ speech,
proauce determination, concert and imngina-
tion 1dentical, m the case of the fully en-
hghtened, with his own self, and in the case
of the laymenp, with individuahities Dikchans,
moving 1 the femn quarters or in the ten
stages of exterual senses. lead to the mani-
fectation of nou-duality in the case of the
fully enlightened anda to the duabty 1n the
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cnse of others Bhucharis, which move 1n
and are identical, being materialised, with the
state of the knowable of the form of the
pentad denoted by the term ¢bhu,’ show
themselves to the fully enlightened 1 the
form of conscious light, To others they ap-
pear as manifesting limitedness everywhere
Thus, these four circles, of the form of the
limited experiencer, 1nner sense, the outer
senses and the knowable, and i1dentical with
the particular spanda emanations beginning
with qualities, throw the people of unawakened
intellect, throw the worldly pecople and the
Yogis who feel satisfied onlv with the man-
festation of the light and the sound etc,
into this world which isan evolution of par-
ticular elements [ Stanza 20 ]

( conTFAT )— Because 1t ‘i3’ so

(texr ) 21— Hence, while even
in the waking state, the orlxe, who
I1Is always In readiness to have the
clear vision of the spandaprinciple,
realises his own real nature very
soon

[ coumidT ]—  Even while waking or
existing in the waking state, he realises, not

“fter long, his own real nature identical with
~anhara, whois always on the alert for the
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clear viston or contemplation of the <panda
principle  described before aud to be ex—
plained Inter on. 1.e who is [ixed always
m the mtrospection of his nward reahty, ac-
cording to the way chalked out 1n the Bha-
gavadrita,  * who, bemmg ever meditative
worslip me, after fixing their mind 1n me.”
Similarly his internal nature, identical with
S8ankara, by itself emerges before him and
by this emersion the enlightened becomes
fully enhightened, 1 e. becomes liberated 1n
hife, through the attainment of perpetual and
never vanishing wnsowration  { Stanza 21 )

(coxTExT. ) The author now describes
how those, these very states, offer the field,
first of all, for exertion, which have been
called into bewng by the strong and forceful
rehance, which easily lead to the destiuce
tion of all other statesand in which the trea-
sure of the spanda gets opened and comes
face to face with the person who s alwars
on the alert.

(Text ) 22— The spanda princi-
ple 1s established there in that
state to which gets reduced the
one who is exceedingly exaspera-
ted or the one who s exceedingly
pleased or the one who is deeply
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considering what to do or the
one running to and fro.

( COMMENT )— As regards all the diffe-
rent ways and means of meditation, the Yogs,
as a matter of fact, get one-pomtedness,
only after putting down all other functions
If, in these states of vehement wrath ete
which by themselves and without any effort,
lend to the cessation of all other [functions,
the Yogis, who are always on the alert for the
clear vision of the spanda principle, draw
themsclves 1, all of a sudden, then they are
sure to obtain their desired objects at -no
distant date And those, who are not Yogus,
are lihe 1diots 1n this respect

‘ The 1mmenselv exasperated’ suggests
the one whose circle of rays 1s drawn 1n,
under the potent mfluence of the divimity 1n
the form of the destructive desire 1mmediately
arising  either from the sight of the enemy
who has recently infheted a terrible wound
or from the hearing of the enemy’s heart-
rending words * The exccedingly ecstasied’
imphies the one the group of whose senses 1s

fully awnkened and 1s, hence, energising un-
aer the influence of the divinity emerging,

in the form of the gratification of the desire,
just at the sight of the lotus-lithe face of the
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long-wooed beloved *Thmhing what to do’
wdicates the man who rans in fright being
all around encompassed by an mmhumain and
strong force, and 15 reduced to the state n
which he feels hanging 1n the biuwnce of
uncertainty and who has all his sense-divim
ties brought to a standstil under the con-
sciousness of uncertninty oceasioned by the
exhaustion of all the possible meansof shel-
ter ‘'The running ' denotes the person whois
closely pursued by a rut elephant ete and
who, being 1n utter despair of hfe, 1s atten-
tive altogether to a hasty flight under the goad-
g of the divimity of the activity which 1s
m full swing owing to all the other func-
tions bemg drawn towards itself

The Yogi, who 1s perpetually on the
alert to have the clairvoyance of the spanda
principle, attrins to the state of the cessa-
tion of all other operations n  the moods
mostly akin to the above nnd 1 such as the
hormble fright ciused by the sight of a hLon,
a huge serpent etc  The spanda prineiple
presents itself to hum n that particular state
of the stoppsge of operations. Hence, beang
alive to the state of the cessation of
operations, the Yogi should at once put
down the feelings of auger and uncertrinty
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just as a tortoise contracts all 1ts hmbs and
should bring to manifesiation the states of
ecstagy aund wild retreaf by the process relating
to the obtainment of perfection He should
contemplate on his own spanda eneigy that
has come to staud face to tace with him
1s 1s said 1nthe Srmi Vijnapabhairava * That
reality alone survives when a Yogi fixes his
intellect in the states of love, anger, greed,
infatuation, conceit and envy lHe should
deeply consider over the bhiss that suiges
on the achievement of some happy object and
on the seemng of a relative after a long time
The existence of Brahman 1s near at  hand
at the end of sneezing cte, in fear, 1n deep
crief, in fhiecht from an elephant, mm cu-
riosity and at the end of hunger ete ”
( Stanza 22)

(con11AT )— Now s described how the
perpetually alert can get  liberation-in hife
wdentical with  the permanent presence of
that reabity, first by introspecting in  these
states the spanda energy after the forecited
manner and then by  meditating on  that
cnerey an all states

L it ] 28—20 — Both the sun
and the moon. while leaving be-
hind by the upper path this ob-
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ject of the world, set in the path
of Susumna after taking their
stand in that state of which the
Yogi takes firm hold and stands
fixed with this vow ‘1 shall cer-
tainly and necessarily do that
which this reanty will say to me'.
Then, in that great ether where
the moon and the sun have dis-
appeared, he, who acts as in the
sound sleep, i1s iIndeed Insentient
and he, the unenveloped therein, is
enlightened.

[ coavexT. }— The Yogi vows and deter-
mmes that he should give up all the exter-
nality and necessarily do that, or, that he should
exclusively address himself to that which tls,
his  nature, idenuical with Sunkara, says
to him or wmakes him reflect on that
reality which he experienced before as being
manifest and as full of intelhigence and
bhss  He stands fixed, aflter taking Ins
busis 1n, or contemplating, as the end of
hfe, the spanda state full of intelhgence
and bliss and previously experienced in the
moods of vehement wrath cte He gets
inflexibly 1nto the state in which all ideas
have subsided and vanished.



S4

Taling their stand in that state of his,
the moon and the sun, the exbahing and
inhahne breaths, both umte together in the
abode of heart and simultaneously set, or
subside, 1n the path of Susumna in the Brahmic
artery by the upper path, or by the path
of the upleading breath How ° Leaving the
objectivity represented by the cosmic egg or
deserting the microcosm presided over by

Biahm: the presiding deitv of the Brahmic
aperture, or giving up confinement to the
body as far np as the upper gate The Yog,
then on transgressing the bodily limitation,
reaches to that high ether, 1dentical with
the sappearance of the entne objective
existence, wheremn  the previously referred
to moon and sun disappear totally  ‘The
You, who even n that ether acts a3 1 the
dreaming and dreamless states or who «till
takes his stand on the stage of sunya ete
owing to shichuness of his exertion and uuder
the delusion of the spanda effusion beginnine
with the qualities and 1n the form of the
Lhechart cte, 15 addressed as incentient, as
the one to whom his own real nature has not
wanifested ateel{ properly

As s «ua by sr1 Bhatth Kallata m
“Tibing «tand un which stite of  epandn,”
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and in “ with whom, the manifestation of bis
own real nature has not properly taken place,
he, being deluded by the dreaming etc, is
unenlightened, is concealed. ”

But he, who does not even for a moment
relax therein by the strength of uctivity and by
the quickness of exertion, is addressed as en-
lichtened, as standing idemtical only with
the ether of consciousness on account of
his being not overcome by darkness, Hence,
the teacher has instructed that the Yogi
should always be exertive,

0
HAPPINESS TO ALL

End of the firet Chapter,
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CHAPTER 1II
O

Thus, in the first chapter, the author has
explaned the spanda principle as identical with

Connectinn of the st the real nature, as justifi-
aud recond chapters able by argumonts, and

as recogmsable along with the recognitive
mark by the 1involutive meditation Now,
he introduces the second chapter, namely
the ‘rise of the mmnate hLnowledge,’ consis-
ting of the seven stanzas from *¢ relying
on that” to * granting 1dentity with the
realitv of Siva ” In 1t, as helping to reveal
the universal identity with consciousness, he
explnins how the sasme spanda principle can
even when adoptmg umiversahity, be recogni-
sed by the evolutive meditation, just as the Yom
vets perfect enlighienment referred to before
by the perpetual realisation of that realhty.

The unnverse 15 twofold ae pure and as
impure The first two slolas describe that the

Contente cf the pure, 1n the form of mantra
e ord crapter ete, emanstes trom  that

reality, 1s wdentical with that and gcets merged
in thi  The next two <lohas esav that the
impure  also 1= adentical  with  that, The
afth  tedls that  the man, who gets hbera-
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ted in hfe, is fixed mm the knowledge
of that reality. The last two relate how
the Yog}s practisers get their desired objects
by the realisation of this principle

This 15 the abstract [of the second chapter]

( coNTEXT. }— The author now describes
how that pure aspect of the world, of the
form of the mantras etc., referred to m “In
Whom established this objective world, from
Whom come out ” 1s emanated from that
reahity, is mamfest through that and gets
merzed in that

(1ext ) 1 and 2— The incanta-
tions, on catching hold of that
strength, get endued with the
power of omniscience and per-
form their functions just as the
senses of the embodied do They,
together with the mind of their
practisers, get absorbed 1in that
alone, being peaceful and purged
of impurities Hence, theseincanta-
tions possess the real nature of
Siva.

( coMMLNT )— TRelying on, or ecatching
bold of, that strength or the life vitslity con-
substantial with the spanda reality, as their
ultimate support on account of identity,
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the boly and worshipful mantras, such as
Apanta, Vyomavyapr etc, get ther full and
free play by the power of their omniscience
and perform their functions of creation, dis-
solution, concealment and benefaction i the
domain of the embodied The word ‘ omni-
scient ’ 15 used chiefly with reference to
meaning and as such suggests ommipotence
etc The sbove 1dea 1s exemphfied thus just
as the senses of the embodied operate 1n
the manifestation of sense-objects by virtue
of that strencth mn the muonner described
previously

The Mantras get also purzed of impuri-
ties and their defillement of functioning dis-
appears on the achievement of their objects
In that self-same vitality of spanda they
get absorbed, never to come into existence
agamm, by tne proper attsinment of 1identity
and lose their property of denoting particular
deities They get divested of the 1mpurity
of functioming and merge, together with the
knowledge of the practisers, 1n that vitahty
of <pandn  As has been wmd, " Have pgone
to the disenseless state after gracing the
ngegregate of the Jivas " These mantras and
their lords are possessed of the nature of
the grent Lord Siva and are one 1m sub-
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stance with the geperic spanda principle,
becsuse they emanate from that, are created
by the prowess of that and get merged
in that,
Why are not the senses also of the form
Objectorenys  Of the omniscient, il they and
the JMantras cmanate ete. equally from
that reahty ?
The Lord forms the body and the sen-
The author rephes 8¢5  individually by His
own power of Maya, Where-
as, by that of knowledge, He produces,
out of ether, the Mantras whose essence
lies in desenbing various deities  Possession
of such attributes as omniscience etc, by
these Mauntras is quite justifiable, because,
even at the Moyic stage, the Mantrs, as
descriptive of some deity, has no limitation
in knowledge hke the body and the Puryas-
taka etc. and since it does not get degraded
from the stage of the perceiver, according to
the view of the Pratyabhijna: * The deter-
mination ‘this is & jug’ manifests in the
form of the Lord’s power and never in that
of objectivity as being beyond both the nnme
ond the form.” This is explained at length
in the commentary on the XKanka of the
Sr1 Pratyabbijnn: “ On the manifestation of
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the duality one in essence ”

This stanza should be explained 1n the
above manner with reference to Anania
Bhattaraka ete who, standing on the stage

of konowledge, perform creation etc
All the Mantras, 1n the shape of the
senses of the teachers
( Second Intarpretation engaged 1n the 1ntiation
of the stanza ) etc, rely on and firmly
catch hold of the vitality
of that spanda principle and perform such func-
tions, along with the mind of the practiser, us
the procuring of deliverance and enjoyment
They rightly merge 1 that alone, after they
lose their existence as articulate sounds and
are, hence, purified In this explanation, the
phrase, ‘along with the mind of the prac-
ticer,’ goes with the preceding stanza
Thus 1t 18 1mmplied that the wvitality of
the spanda principle serves as the substratum
of the Mnantras not only as regards the
stnges of emanation apd absorption but also
as regards that of functioning
The mst of the whole 13 that, accord-
ing to the Saiva School winch has got ten
divisions, eighteen divisions and so on, the
Mantras arc 1dentical 1n substance with the
Spanda Realty. [ Stunza ] 1—2
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[coxtExT ] — Having explained with
justification that the creation, beheved as pure
and us of the form of the Mantras and their
lords ¢tc, 15 one in nature with Siva, the
author now introduces summarily the esoteric
view of the Sr1 Matasastra etc in explaining
that the impure creation of the form of
Mays ete. is consubstantial with Siva

(rexT ) 8 and ¢ — The Jiva
1s identical with the whole uni-
verse, because the genesis of all
things 1S attributed to him and
because he adopts the universaility
on account of the knowledge of
the whole Hence, there is no state,
in contemplations of the word
and the meaning, which cannot be
identified with Siva. The experien-
cer stands everywhere and always
in the form of the experienced.

(coxMa.) — DBecause the Jiva, the
perceiver, is identical with the whole, i e,
15, lhike Siva, of the form of the unmverse
hence, by that reason, as rezards the words
and their mesnings and the ideation, there
is no such state, either nt the beginning or
m the middle or at the end, as cavnot be
dentified with 8iva, Thus everything 15 of
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the nature of Biva This bemmg so, the
enjoyer, as of the form of consciousness
and ns a perceiver, 1s, always and every-
where, 1n the stage of the diverse elements
and worlds etc, standing umformly, neither
more nor less, n, the form of the enjoy-
able or 1in the form of the body and blue
etc The enjoynble hns no existence apart
from the enjoyer

The passage begmnning with ‘Jiva’ and
ending with ‘Siva’ indirectly tells that there
1s no real differentiation between the Jiva
and Siva and, hence, there should be no
idea of immperfection even 1n the states of
body etc TIhe feeling of oneness in nature
with 8iva full of 1otelhgence alone should
prevall As has been said in the commentary
on the 8rn Pratyabhiyna . ¢ There 1s no
divergence of opinlon on this pomnt that not
only those get success, who regard and
worship even the body as 1dentical with
Siva and with all the thirtysix categories,
but also those who regard and worship
even a Jug etc. 1n that hght’  Bhatta
8r1 Yamanan has also said * Because a
thing sensed 1s 1tself based on consciousness
and because 1t csnpot be suid to evist s
stnsed 1odependently of that consciousness,
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to the fact that the Jiva 1s 1dentical with
the Lknowledge of the whole objective
world typified by blue and pleasure etc
All the mnecessary instructions are included
m the spanda reality , because the above
two stanzas refer to the occult practi-
ces and the stories, teaching the right
knowledge based on such un argumentative
justification as leads to the extirpation of
the tree of individualism, and because the
first and the last sutras refer to the
great reality, the sutra beginning with
‘ waking ete. ' to that of the Trika system
and the Btanza ‘ catching hold of that’ to
the essence of all mediiations (8tanzas3 and 4/)

[ contexT ] Now the author explains
that the liberation 1s essentially the same us
the realisation of this identity with the
universe.

(rrxt), 6— Or he, who possess-
es this sort of cognition, or he,
who regards this whole universe
as a play and i1s always united,
1S beyond doubt liberated in life

( conyNt ) — The word  ‘or'
denotes that the form of the involutive
meditation, described 1n the first chapter,
15 optional, but this reahsation of identity
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with the universe is essential and hard to
be obtamned. Hence, the meaning is as
follows Such n» cognition 15 scldom to be
had and falls to the lot of that fortunate
person who has no succeeding births, He,
who obtains this, regards this whole uni-
verse as a play or creates and dissolves it
by the evolution and involuftion of his
own consciousness and is always united or
is a great Yogi according to the view:
* Those who, being ever united, worship
me with their mind fixed 1m me ” S8uch
a man, though living, though possessed of
life-breath etc., has all the bondages burnt
to ashes by the fire of knowledge and on
the falling of the body he becomes 8iva
A man, whose character is of the above
description, 1s free, even though lving, and
1s never and no way fettered.

The phrase ‘no doubt’ sugegests that
the hberation by means of initiation ete is
based ou the faith in the teacher and that
the liberntion by means of the above know-
ledge and conduct has for its basis the
faith in one’s own self ( S8t. 6.)

[ coxtExt ]. The author,in the follow-
ing two stanzas, says that this grest realisa-
tion verily serves the practiser, the teacher
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etc, as a means to their achievement of
the desired objects

(text) 6 and 7— This only 1s the
manifestation, in the meditator’s
mind, of that object of medita-
tion that the wilhing practiser
gets unified with that self This
surely 1s the acquisition of the
immortality, this surely the realisa-
tion ofthe self, this the liberative

inttiatior leading to the 1dentity
with Siva

(coMuFNT ) — As referred to n
the declaration ** The devotee should worship
Siva after becoming Siva”, this is the rise,
or the manifestation, 1n the mind, or the
consciousness, of the contemplator of the object
of contemplation, either 1n the form of the
real nature of Siva described 10 ‘no such
state as 135 not Siva’ or 1n the form of
a particular deity of the Mantra leading
to the attainment of particular processes, that
the practiser, or the contemplator, such as
the  tescher etc, acquires umification, as
described 1n ‘there 18 no such state etc’,
with  that or with Siva It 15 not the
envisnging  of some separate form, such
as the five-headed ete The attasinment of
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identity with that 8iva is not due to a mere
determination but to the deep and definite
contemplative desire of becoming one with
Siva identical with wuniversal consciousness.

The sum and substance of the whole
is that, becsuse the whole universe culminates
in the identity with the spands principle,
there is no such deity of the contemplated
Mantra 'as, ndeed, will not come fuce
to face with him in whom the strong con-
viction ‘I myself am 8iva full of intelli-
gence and happiness and my body 18 this
universe becunuse of my identity therewith,
in the form of 1ts consciousness.’ fructi-
fies in excluding all other desires. As has
been said by my revered great grand teacher:
“ Q Lord, what does not serve as a sacred
place to the devotees 1n this world which

visibly 1s 1denfical with Thee and where
does not their Mantra bear fruit ?”

This alone 18 the acquisition of the
nectar of supreme 1dentity The word alone’
suggests that the parctisers die unavoidably
even though the ordinary nectar, having
the property of temporarily invigorating
the body, be obtained Out of this con-
sideration, the Sri 8vacchanda winds up the
description of the ordinary way of acquiring
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nectar with * Vietory over the death by
time 1s not possible by acquring nectar. ”
and introduces, 1n terms of praise, the right
way of obtamning nectar 1n the passage,
beginning with *“ Or the one, established
mn the supreme principle, 18 never teased
by all the forms of time.” having,n the
middle, “ The whole should be regarded as
of the form of Siva and Sakti” and ending
with ** He, though hving, 18 fiee, who has
this conviction always Time cannot hmit
hhm who always meditates on 8iva That
Yogzi meditates on the state of Bvacchanda,
and acquires equality with Bvacchanda
through the Yoga of 8vacchanda, which
lends him to move 'lhike Svacchanda He,
becoming Svacchanda, always moves freely
and 18 1independent”

This 15 the cogmition and this 1s the
knowledge of the self. The knowledge
referred to i * The self should be known ”
consists in the recognition of the as self
essentinlly 1dentical with Siva Who 1s
omniscient and free and does not, according
to the tradition. “ Those votaries of the
«elf ao not attain to the high state”,
con«ist, as the Vedsntists say, in the knowledge.
“ 1This whole 15 venly Purusa.” This 1s
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similarly the favour of the teacher to the
selfl of the pupil, essential for the process
of uniting him at the time of initiation.

The teacher, knowing this way of obtainment,
does his duty as a teacher in uniting the
self of the disciple with 8iva,

This is the Iaberative imitiation baged
on self-faith and granting the unity to
Putraka ete. with the ultimate reality
identical with Siva. As 1s said ; ¢ He, who,
thus, knows the reality, gets doubtlessly
the ipitiation granting deliverance without
offering sesamum and ghee.” Even the
initiation of the sacrificer is to be treated
as such. The best of the great teachers
( Vasugupta) has not used the word falone’
with reference to this initiation lest the people
might grow sceptic over the sacrificial
1nitiation.

HAPPINESS TO ALL.

EXD OF THE SECOND CHAPTER,




CHAPTER il

Coinncx}:ot;ogt;m Thus, for the mani-
t, the 2n
the 3rd thapters festation of the per-

fect enhightenment, the previons two chapters
have explained the entry, into the spanda
principle, which can be contemplated n both
the involutive and envolutive meditations and
which serves as & means of friction between
the two creative poles In this the third
chapter, namely the Vibhuti Spanda, comprn
sing nineteen stanzas, starting with the verse
‘vatheccha’ and ending with ‘will become Lord
of the circle’, the author, in the first place,
describes summarily how, by the long pare-
tised grasp of this principle of spanda, there
dawn forth the lmgher and the lower phases
of glory Sccondly, be goes on to the
defimition of bondage and {reedom Thirdly
and lastly, he discusses conclusively what wns
undertaken at the very beginning of this
treatise,
The first two verses discuss the freedom
as 1 dreaming, on the analogy of the freedom
Contents of the chav'er a5 1n \mkmg. The thlrd,

while dilating on 1its opposite, 1mplcitly
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enjoins that one should resort to perpetual
exertiveness. The fourth and the fifth deal
with the manifestation of the knowledge of
desired objects, the sixth with the manifes-
tation of the operative energy and subjection
of huuger etc. and the seventh and the eighth
respectively explain the acquisition of omuni-
science and the disappearance of grief. The
ninth defines evolution of the nature of
spanda. The tenth ergues why to discard cer-
tain powers appearing as obstaclesio the way
of superior meditation. The inspiration of the
nature of the universal identity, as explamned n
the second chapter, has heen discussed in the
eleventh, Twelfth is devoted to the description
of the process Jeading to inspiration The
next trind sets forth the bondage and the
bound  The 16th says that the spanda
principle alone pervades in  both the states
of bondage and freedom. The author agiin
tarns fo the delimition of bondage as deser-
ving of being broken asunder in the seven-
teenth and the eighteenth. The last, while
describing the means of breiking that bondage,
recapilulates the sense of the firs{ Sutra
(coxTEXT.) In connection with the previous
slatement ‘cogmition of the spanda principie
is alwaye posaible to the parfectir enbightened.”.
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the instruction has been given in ‘hence, one
should ever be exertive’ regarding the attnin-
ment of perfect enhghtenment by the ordi-
narily enlightened through the introspection
of the spanda principle 1n the wahing state. The
passage beginming with ‘which state ete’
relates to the tenring of the Yogrs veill, 1n
the form of the dreamless state, by the
shilled practice in the constant meditation
on the means. Now, the author 1llustrates,
the Yogi's glory suited to the dreaming, 1n
order to prove the perfect enhghtenment
obtained through the disappearance of the
condition of ordinary dreaming and dream-
less states

ltexT.] 1 and 2— Just as
Supporter, being eagerly reques-
ted, grants to the waking and
embodied the objects deep-rooted
in the heart, after causing the rise
of the moon and the sun, so,
also In the dreaming state, does
He necessarily manifest desired
objects, appearing Himself always
before the Yogt more manifestiy in
the central path (Susumna) owing

to His never vanishing prayerful
attitude.
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(cox¥ENT.) — The word ‘supporter’, as
etymologienlly meaning the one who heolds
the whole universe 1n himself, represen-
ts the real nature identical with B8ankara.

[Exg};m:““ Just as, when eagerly re-
ol just as - v
the to heart’] quested or propitiateaq

through the introspection of the internal
nature, by the TYogi who 1is waking,
or to whom his own real freedom has
manifested 1itself in the waking state, and
who 18 embodied or to whom the know-
ledge of the microcosm has revealed itself
even in the embodied state, He grants
the objects rooted in the heart, or grants
such desired objects as the knowledge of
the licht, the sound ete,, the rousing of
the intellect and acquaintance with the
obstruction of knowledge 1in general.

How? After causing the risz of the

{Ezl;‘j;‘;gctml moon and the sun or of
r - -«
causing the san'y the cognitive and the

operative energies. The operative energy
fully develops all that is mamfested by
the cognitive power. The great Lord, on
His entrance in the Yogi's budy, performs
the influx of particular forms of know-
ledge by the gradual development of the right
and the left lights representing respectively the
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cognmition and the operation manifested by
the process of radical support in the form
of intelhigence awahened by meditation

So Supporter appeares clearly, or

lf”;l"“““luom as unenshrouded, i the
o1 50 also
In attiude ) central path, 1 e, Susumna,

of the Yogi who 1s fixed 1 the sham
tleep and who has always never vanishing
vrajerful attitude, or 1s i1ntent upon pray-
ing to God, by means of his meditation—accor-
ding  to the tranditional views  ‘when
sleep 1s not yet come, but the external
objects have dwisappeared, that state reveals
itself as supreme goddess and 18 to be
experienced by the mind only’ and ‘He, who
medidates, 1 the Brahmic aperture as well
as 1n the heart, on the power, weak yet fat,
gets the freedom 1n the sleeping <tite on
his entrance mn that’—on the power of con-
sciousness which 1s engaged 1n disgorging
and swallowing and which serves as a friction
between the two creatnne poles represented
by them (disgorging and swallowmg) And He
[ Supporter },  without {ml, reveals, even
i the <leaping  stite, to the Yozt whaose
intellctual mirror 15 cleansed by the  long
prctic in - meditation, all such  desired
obicc.s  ax  the Anava, >dambhava,  Sahta
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inspirations and others

This Yogi mnever gets subjected to
mnsentiency in the dreamy and the dreamless
states. The dreaming state suggests the
dreamless state. The same phrase °*by
the never-vanishing prayerful atiitude’ if
repeated, serves as & reason for the revelation
of the desired objects and means that God
does not overlook the divine propitiation,
of the nature of the disappearance of the
Mayic defilement and obtainable by the
devotional meditation on the internal nature.
The great Lord of consciousness grants
indeed all that is asked of Him throungh the
service guited to the inward nature. The
word ‘wahing’ should, as an equivocal word,
be explained as the one who at once 1is
wide awake o the supreme reality and is
in the waking coandition (Sts 1-2')

[ coNtTExT ] — Now is explained that,
if & man be not thus concentrated, he 1s
not, entitled to be a Yom

(reXT} 3 — If otherwise, he,
like an ordinary person, will
always be subject to creationinthe
waking and the dreaming states,
because the creation is free, being
characterised by independence, in
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the states of waking and dreaming.

( coMMeENT.) — If, 1n the way chalked
out before, Supporter be not worshipped
alwavs, then, owing to absence of the
realisation of his own real nature, this Yogi
will, ever znd always, 1n both the states of
wahing and dreamung, be, like an ordinary
person, governed by the Lord's creation
which is of the nature of determiming and
mautfesting the specific and ordinary things
of the world The sense s that this creation
will throw even the Yog:, hke an ordinary
person, into the pit of worldly existence.
As is sad : “ The outgoing of the creatures
1s due to the Lord’s desire'” The phrase
‘ being charactertsed by that’ means that
the Lord's creation 1s quite free and
independent in manifesting things 1 such
states as dreaming, waking, cte. (8t 3)

(coNTLXT ) ~— Thus having discussed
and cleared the means of uprooting the
dreaming  and the dreamless states for the
purpose of acquiring perfect enlichtenment,
the author explains with illustrations the
means of entrance in the spandn  principle
of the perfectly enlightened and instructs
that the knowledge of the object desired
to be known 13 also possible thus,
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{ TexT. ) 4 and b.—Just as the same
thing, as was with all the atten-
tiveness o mind dimly perceived
before, becomes cClearer when
observed through the exertion of
one’s own power, so, on catching
hold of the vitality, the thinghood
becomes at once manifest in the
same way, by the same reality ana
in the same place in which it

actually exists.
(coMMENT )— The particle ‘b’ conveys

the sense of ‘kila’ (indeed). In spite of
mental attentiveness, a  thing 1s seen dimly
owing to such difficulties as distance etc. It
becomes not only clear but also clearer when
observed minutely through one’s own visual
power. So, that witality of the spanda prin-
ciple, which is found identically, 10 one’s own
real nature, with Sankara i1n the ultimate
form of the compact mass of bhss, becomes
manifest in a clearer way, soon on being obser-
ved throuch the effort of m.edxtntlon on its
umty with the internal nature. Houw ? On
catching  hold, or on the merging 1 his
own self, by the practiser, of the stage of
artificial perceptivity attributed to the body
ete.



108

Immediately on the witality of spanda

being grasped, that treasure

Sceond fnterpreta- ete., desired to be known, reveal

tion of 5th St themselves to the practiser,

or the Yogi who repeatedly

keeps alive the stage of artificial percep-

tivity attributed to Dbody and intellect,

in that place, in that position and in

that ultimate form of gold etc in which
ther actually exist (8tanza § )

(coNteExT )— Now is explained that the
operative energy ete, reveal themselves
through this vitality alone

(rexr.) 6 — Just as a feeble
person addresses himself to his
own duty by catching hold of that
strength, so does he, woh 1s excee-
dingly hungry, subdue hunger

[covienT]— An  emaciated persop, such
as the sage whose vital elements have all
beenme reduced, sets himself to bis own
fash, or to the performance which 1s binding
on him, by catching hold of the strength
of spaudn, or by perpetually keeping alive
throuch the inspirition of spandn the state
of prreeptivity attributed to hife-breath  Xe
cin by the mspiration of that vitahty perform
even an act hard of accomplishment Iake-
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wise, the one who 13 terribly hungry <an
subdue huneer, thirst ete. by that inspir-
ation, Subjection to  pairs  (heat and
cold] is not possible m the case of the one
who has attmuined to the stage of counscious-
ness Dbecause that subjection has the foree
only in the stage, of life-breath etc, which
got merged in that of consciousness.

( Stanza, 6 )

[ covTeExT ]—Because thus a number of
such occult powers 1s obtamned by means
of that vitality 1n accordance with the logi-
cal method given 1o the previous Sutia, hence,

(rext) T~Justas omniscience etc.
reveal themselves on the pervasion
of the body by this principle, so
they will do, anywhere and every-
where, where the Yogi takes his
stand in his own real self.

[coMuENT )— Just =as the sattributes,
ommscience, ommpotence and the like of
the form of the expericnce of things
suited to that state. manifest themselves
to the embodied on the body bemng per-
vaded by the spanda  principle identien]
with one’s own nature; so, if thixz enibedied
self take his stand in his never-vanushirg
self of consciousness, either through the



110

withdrawal of all his sense activities in the
manner of contraction of imbs by a tortoise
or through the process of full evolution, or
if he fix his mood of meditation on that
conscious self recognised by the aforesaid
recognitive marhs, he will, everywhere and
in the totality of categories from »diva down
to earth, become so, or become possessed of
such attributes as omniscience, omnipotence
and the like, suited to the state of
Sankara [St 7 )

[ conTEXT ]— The author (now) says that
the Yog: will get, besides the above, the follow-
mg by virtue of this spanda realty.

(rexr 1T 8. —The feeling of grief
1s the thief of body, 1t proceedsfrom
iIghorance, If that ignorance disap-
pear by Unmesa, whence can that
grief exist in absence of i1ts cause?

[ coxyesT }J— The feeling of grief,
which 1s experienced by the man believing
his body to bs the self, acts as a thief
masmuch as 1t steals away the wealth of
perfect hnowledge and causes the poverty
im the form of limitation Origin and exis-
tence of grief are due to 1gnorance or to
the non-recognition of one's own real nature
1aentical  with  bliss and intelligence If
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the ignorance disappear, or be uprooted, by
unmesa, the real nature of which will bhe
described later on, then whence can this
grief, without ignorance which is its cause,
exist? i e, it can never exist. On the
banishing of grief, the inevitable sufferings
of the bedy, such as sickness ete,, disappear
and in proportion to their disappearance the
-real nature of the Yogi manifests itself just
as the real nature of gold does when 1t is
heated and dross disappears.

Thus the wealth of a great Yogi consists
10 the perpetusl absence of grief taking place
even in his embodied state. As has been
snid by Madalass, a Yogini of the first
order, when she addressed the young boys:
“May you not be reduced to stupdity with
regard to this your own worn-out dress,
your own body, which deserves to be cast off!
This your body is determined by virtuous
and vicious acts and this your dress by
pleasure ete.”

This also is indirectly hintedat in this
stanza that the Yogi, who desires limited
powers, vises superior to ihe state of being
wrinkled and grey-baired, when the whole

of his body gets, as if by elixir, affected
by the meditative practice, (St. 8



112

(contExT )— Now 1 reply to the
query. of what description and obtainable by
what means 1s this unmesa which has been so
frequently referred to before P the author says

[tExT ] 9 — That 1s to be known
as unmesa whence the rise of
another thought takes place In
the mind of a man who 1s already
engaged iIn one One should
introspectively know 1t

[ corment ] — The spanda principle,
identical  with the fire and the moon
and leading to the disappearance of all
the varieties of a particular thought by
the sudden subsidence of the basis thereof
and by the full manifestation-of-conscious-
ness caused by the excessive concentration
of consclousness 1n  that thought, gives rnise
to the unearthly manifestation 1n the form of
the bliss of consciousness 1o the case of the
Yogi who, according to the view. “Conscious-
ness cannot shift to another object when
it 18 already fixed 1n one inviaible object
Then that cenception matures exceedingly in
the 1ntermcdinte form’ 13 engaged or has
concentrated himself 1n one particular i1dea
m which all its varieties have ceased to exist
owing to the strength of the basis,
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of I-ness to the gross and subtle forms
of body has not yet vamished, from this
unmesa, which 1s bemg referred to, the
heht, equal to that of the pupils of eyes 1n
the middle of the eyebrows and the like
and 1dentical with the lhight of the
general objective world, the sound, which
13 equal to that which 1s never interrupted
and 1dentical with the sound as undisting-
wished by the variation of meanings, the
form, or the light that manifests things even
in darhness, and the flavour, or the extraor-
dinary taste experienced by the tip of the
tongue As the ancients say *“Those are
recarded as disturbances 1n the state of
meditation and as occult powers in Vyutthana ”

This stanza mmplicitly refers to the fact
that the hight and the sound etc are mere
disturbances to the Yogi, mistaking the body
for the self, even though he be exertive to
introspect unmesa ( Stanza 10 )

[contraT ]— Now 18 explained that the
Yoe1, who drowns the perceptivity of the
body 1n tlis real nature of unmesa, attains
to the higher stage of experiencership even
in that bodied form

(tTent ) 11 —Why to speak much?
This will come into experi-
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author brings that spanda principle, being
diversified by numerous objects, to the mind
of the pupil to be instructed, by saying
that the entrance in the spanda principle
becomes always possible to the fully enhigh-
tened wbo meditates on the series of means
discussed at the end of the enunciation
¢ Cogmtion of that s always available’
(rxetr ) 12— The Yog! should
always be exceedirgly on the alert,
after observing the whole universe
of objectivity with cognition He
should establish the whole 1n one

place and then he will not be
troubled by another

ogoMuLNT — The yogi should always, 1 e
at the begimning, in the middie and at the
end of consclousness 1n the waking, the
dreaming and the dreamless states, he on the
alert, or should resort to full enhghtenment,
with the divine vision of the basis of spanda
principle fully awakened Iow? By obser-
ving or by thinhing over, according to the
view described in ‘Jlence thcre 1s no such
state 1 all the 1ideas relating to the word
and the medanming as cannot be 1dentified
with 81va’ the whole range of objects such
as blue and pleasure cte  with the help of
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(1rxr ) 13— He {(iLhe real nature)
Is regarded as the fettered when,
being shorn of his own glory by
Kala he gets reduced to the state
of being enjoyed by the group-of-
Powers which proceeds form the

universe of sound
COMMFNT — This 1eal nature or Sanhara,

of the foom of hght, who has so often
been described here, 13 proclnimed 1  all
the revelations under such titles as Spanda,
Imhita, Isvara, and others. He 13 fres, 1s
always engazed 1n performing the fivefold
act and 18 found alwn)s 1n unmon with His
power according to the view of the 8n
Svacchandy Sastia **This Lord, as being the
cause of the universe thus estabhished, per-
forms creation, mamntenance,  diwssolution,
concedment and assimilation ”’

s eternal power of freedom 1s known
m differept  places under such numeious
destenations as perfect  egony, supreme,

Matsvodary, the  great being,  energy,
WAVEe, o essense, heart, Bhamrav, god-
dess flame ete \ppear.ng as the mistress

of the whole alphibet from ‘a’ to ‘hsha’
encase I, w1t were, 1n the cishet of the
trinscendental principle and  the unobstruc-
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twofold according to the division of seed
and matrnix suggestive of Siva and Sahta
respectively It also appears as ninefold and
as fiftvfold according to the division of
classes (letter-groups] and Kalas [letters] respec-
tively It brings about the performance of
the divine fivefold act, while appearing 1n
several formy of the goddess of consclousness
such as Aghora, Ghora and Gbhoratara
As has been smd in the following
passages of the Malinnvijayottara ¢ That
goddess, who hns been described as the 1nse-
parable power of the world's supporter,
reduces herself into the form of vohition
when He wishes to create Listen how
she, though one, gets diversified That
power 1s described as the cognitive one,
which 1n thiv world causes the determinate
hnowledge ‘this hnowable 1s thus and not
otherwise’ She 12 known by the name
of activity when she accomplishes that
thing just after she has turned hersell to
the werld of objectivity with the determi-
nation  ‘let this whole be thus’ This
goddess, though thus appearing 1n  two
forms onlv, assumes endless forms, hke a
desire-granttng  gem, according to the condi-
tion of objects Then she at onco gets
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the fruit of the state of Siva to the creatures
just as before ”

e, the same real nature, identical with
Sankara, Is regarded as, or 1s said 1n the
revelations to be, the fettered when He 1s
reduced ta the State of being enjoyed by, or
of being a slave lo, Siva and the class of
divinities such as  Brahmi etc represented
by the nme classes proceeding from the
universe of sounds The reason 18 given
through the medium of a qualifying phrase
‘being shorn of the glory by Kala’ to remove
the objection how the experiencer, great
Lord, got reduced to such a condition  Kala
denotes the power of Maya masmuch as the
word Kala means the one which throwsout or
hmits in extent He stands with His su-
premncy hidden by IIs own Maya when div-
ested of the elorv by that Kila

Kala-vilupta-vibhavah means the one
whose glory 18 obliterated,
or whnose attributes of
perfection and activity ar
concealed, by Kal, vis 12
pover which evolies the limted actinity, .d
by the <heath i the form of Iimited act1 Y5
hmusd Inovledge, time, fate, and attachent
05 ypificd by hoalv The sume phrase wtoed

Sccond Interpretation
of the pl rase halt-

wilup't vibhayh
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limited in the aforesaid way

( conTEXT. )— Now the author analyses
how the fettered 1s made such and how
be 1s put to troubles by the cognitive power
when limaited.

(tex1.) 14— Onigination of the
cognitions of the fettered marks
the disappearance of the bliss of
supreme mmortality By that he
loses his own independence That
origination. has its object 1n sense
objects

( coMuENT ) The same origination, smac-
hing of dissolution, 1 the fettered, of 1deas or
cognitions whether pertaining to the world or
to the Sastras or to the individual objects
associated with the former, marks the dis-
appearance, or the subsidence, of the flow of
the bhiss of the supreme immortality or of
the conscious being The state of supreme
consclousness seems, as 1t were, to be ahsent
on account of 1its being not contemplated,
even though 1t exists when the cognition
of individual objects takes place Hence,
it bas been said so By this ornigination
of cogmtions, this fettered soul Joses inde-
pendence or hecomes dependent on  that
principle as 1s sud 1n the Si1 Sivasutra,
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“Cognition is the bondage.” The revered
Vyasa Muni also says; “In childhood he
is dependent on parents.” Madalusa also
refers to the same idea 1 “Do not indulge
too much in your association with the
materiality by references to father, child,
mother, beloved, mine and not-mine.”

The origination of cogmitions  takes
place through quick and slow opera-
tions in general in the sphere of different
objects of knowledge. The meaning is that,
g0 long as this cognition of different
individual objects is agoing, the man is
fettered and that, when the whole of objectivity
is, by the way explained before, realised
as identical with his own self through
the fixed konowledge, he is liberated in life
As has been said in the passage: “Or the
one etc” Thus there is no disagreement
between the previous passage ‘there 1is no
such stale ete.’ and the present ‘the Origi-
nation 1 the {ettered of the cognitions
ctc.’ (Stanza 14)

(cox1EXT) — The author now removes
the objection: if the origination of cogmtions
in the fettered represents the disappearance
of the bliss of supreme immortality, then
how it 1s siid that he becomes a slave to
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the ¢roup of powers

(teat) 15— Powers are always
in readiness to conceal the real
nature from the fettered, because
the orgination of cognitions 1s not
possible without the association
of words

[covsenT ]— The particle ‘cha’ deve-
lops the sense of doubt and 1ntroduces
another statement to npullify that doubt
The powers explained bereto are ever 1n
readiness to conceal the real nature 1iden-
tical with Siva from the fettered or to serve
as a means 1 not allowmg lim to proper-
ly meditate on this real nature standing
as the ultimate basis So Jong as the
fettered does not get recognition of his own
real nature adentical with the bhiss of
supreme  immortality, these powers leep
themselves 1n readiness to hide the real
natule Because  the  omgimation of
cogmtions, or the flow of knowledge both
defimte and indefimte, canmot, 1n the case
of the fettered, take place without the
as-oclatton of words either n their subtle
and suppressed form, such as ‘I hnow thiy’
or 1n thar gross

Thue, vven the lower creatures possess
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the thinking power involved in the use of
souuds, such as that of inward affirmation
by means of the nod of the head. Other-
wite, the child capnot, properly speaking,
catch, for the first time, the comventionah-
lies, because it 1s devoid of the power of
thinhing with regard ‘to pros and cous.
Ideation 18  known to all  through
self experience as based on association with
the gross words. (Stanza 15)

(coxtTrxT )— While completing the sense
given in the three preceding stanzas and
winle strengthening again the previously
referred to 1dentity of this vast objectivity
with the generic spanda principle, the author
defincs 1 the f{ollowing the emnncipation
and the bondage as 1dentical with the
renlisation and the non-reabisation of that
principle.

[rTexr] 16— That this operative
energy of Siva, existing in the fet-
tered. 1s abinder & the same, when
realised as forming a path to the
reality, secures the supreme power.

(CoMMEXT, j— This active power 1=
referrcd to by the antecedent ‘that' because
it is described in the three preceding stanzas
and by the demonstrative adjective ‘this’
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because 1t manfests m the form of the
objectivity. It belongs to Siva 1dentical
with consciousness and the real nature
It represents the spanda  principle, 1s
the supreme mistress and 18 called the
power of activity as creating the endless
varieties of the umiverse. As existing,
according to the way before discussed, 1n
Siva assuming, Himself, the stage of the
fettered and as anomting Him, appearing
as 1denticsl with the life-breath and the
Puryastaha, with a drop-of-the-egoity 1n
the form of the limited activity, 1t becomes
a binder. Because 1t causes the botheration of
acceptance and rejection and because 1t
conceals the real nature when not realised
in the above munner

When the same power of activity s
realised by the Yog1 as identical with the
way to the reality of Siva or with the
cupreme  power which, according to the
view of the Sri Viyjnana Bhattarnka *“(When
a man attains) the reahsation of non-1s0-
lation through lus entranca 1nte the state
of Sakti, then he Dbecomes of the form of
8iva This Sakti of Siva 15 here called
Mukha (the face or the gate leading to
unification with Siva) ” 1s the means to the
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attainment of the end; or when he, even
in the flow of definite and indefinite ideas,
looks upon this whole objectivity as a part
of his own self identical with Siva, then it
will secure him the supreme power identical
with the supreme bliss. ( Stanza 16.)

{rexT] 17 and 18.— ( The fettered ),
being bound up with Puryastaka,
of the form of the rise of sence ob-
jects and operating through the
mind, egoism and the determina-
tive faculty, assumes dependence
and experiences, as an enjoyment,
the origination of cognitions issu-
ing from that Puryastaka. He under-
goes the cycle of birth and death
on account of that Puryastaka. We

will explain later on what causes
the disappearance of the worldly

existence of the fettered.

( coMMENRT. )— He cxperiences the {ruit
proceeding  from  Puryastaka. Beenuse
perception etc  toke place in cognitions,
hence, this fettered 1s dependent and
is thrown hither and thither at every
step by such pgoddesses as Brahmi ete.
throngh the associntion of words. e is
not self-dependent like the fully enlightened.
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Due to the ewistence of the same
Purvastaka, the variouns effects of his actions
are agmn and again awakened and e
undergoes cycles of birth and death orn
assumes and gives up bodies fit for the
evperiencing of particular fruils  We will
immediately describe the cause, or the easy
means, of the destruction, or the total
dissolution, through the anmhilation of the
mmpurity of Puryastaka, of the worldly
existence which he gets from Puryastaha
when being bound up with that The author
has himself described that easy means 1n
this treatise

The use of the present tense conveys
hers the sense of futurity according to the
Sutra of Pamina ““The present tense 1s
optionally used to  denote the near
future” [St. 18]

(coniryt j)—  While supporting  the
above, the author recamtulites the sense
of the first »utra

(Trvt ) 19— But when he gets
established 1n the one principle
then he regulates dissolution and
origination of that Puryastaka
and gets sublimated irto the
supreme experiencership. Then he
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also becomes the lord of the
circle .
© (CoMMENT )— When the fettered medi-
tates upon the previously described processes
of entrance n the supreme principle and
becomes thereby properly and inflexibly
merged 1m, or identical with, that spanda
principle or supreme egoity, then, by
means of invoiutive and evolutive
meditations, lhe controls absorption  and
emanation, or brings about involution and
evolution, from Iis own real nature
identical with Sankara, of the Puryastaka
deseribed 1n the preceding Sutra or of the
umverse through the Puryastaka Ie getsalso
sublimated into the supreme experiencership or
catches hold, by the proceas of recognition,
of the slready existing supreme experien-
cership by getting the collective experience
of all the citegories from earth up to Siva,
Then he will become the lord of the
cirele of powers or of the mass of his
own rays deseribed in the first Sutra e
will 1n short, even in his emboiied exis-
tence, at!min to the state of Mahesvara
The glorious teacher Vasugupte brings
out the importance of this  Sastra as for-
ming the ewense of the great reality,
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which he has described at the beginming
and the end of this treatise, and as

towering, thereby, over the whole of the
secret doctrines regarding the Saivaism

HAPPINESS TO ALL!
0
End of the third chapter,
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CHAPTER 1IV.

0

( CONTRXT. )—In the conclusion of the pre-
sent treatise the author, by the u<e of equivocal
terminology, panegyrises the supreme state of
spanda as well as the eloquent power of his
own teacher

(rexr) 1— [ offer my homage
to that wonderful speech of my
teacher, serving as a boat in going
across the fathomless ocean of
doubts, and fult of such words as
express many an interesting i1dea.

{ coMMENT )— I offer my homage to, or
find eutrance into, that uncommon Guru-bharati
which 1s superior to all and which is of the
form of unearthly bliss; or I address that
speech, through my exertion, which 1s greet-
ing me, as it were, on account of its manifes-
tation in all states and which enables a man
to be fixed in the contemplation of his own
reality.

The phrase ‘Guru-bbarati’ may menn
that supreme speech which acts ns a teacher
being according to the view * The Sakti of
Stva 1w here called the fsce® the cause of the
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attainment of the state of Biva It may
mean that supreme speech which, as embra-
cing all the subsequent forms such as
Pasyant1 etc., 18 fittingly great.

The Guru-bharati seems, as 1t were, to
be a boat 1n crossing the expansive ocean of
various doubts  The ocenn of doubts 1s
originally identical with the uncertainty, or
the lack of the determinate knowledge
regarding supreme egoity, and 1s fathomless or,
difficult of being crossed over. The metaphor
of navigation 18 applicable 1 both the sen-
ses of Guru-bharati It has for 1ts ultimate
object, or the ultimate resting place, various
forms of bliss or 1t has various meanings
and words put 1n an 1nteresting arrangement

[ 8t 1]

( coNTFXT Y —  While exhorting the
seckers and while evoking their confidence
in this Sastra by putting 10 his own name
as significant of well-established glory, the
anthor 1n the following stanza describes the
great frait which this Sastra yields when
Lept secret

(tr1) 2— This wealth of
knowledge always leads, as it
did Vasugupta, to welfare all
the people, who have witnh certainty
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enshrined this wealith, difficult
of obtainment, in the cave of
their hearts when obtained.

( commenT )— Just as the knowledge
given in this treatise led its teacher, Vasugupta
by name, to his welfare, after this knowle-
dge, difficult of acquisition and regarded as the
highest wealth on account of its being a means
to the attainment of all objects of hbuman hfe,
was obtained from, or was found on, the rock as
the essence of Sankara’s instruction 1n a dream,
" 5o does this always lead all the people in gen-
eral, as there is no hmitation of rules gover-
ning the recipiency, to their umfication with
the real nature i1dentical with Sankara, when
ther enshrine this wealth of knowledge 1n the
deep reccsses of the cave of their heart, and
when they conceal it from the uwafit and make
it their own by fixed realisation.

The phrase ¢ Hridguhantakritanihiteh’
means the one who has positively treasured up
(the weallh of kuowledgs) in the heart which
is identical with hght and reflection and
which, therefore, is treated as a cave due to
its accommodation af the whole universe. (St 2)

3

-, 8 - —

Although the counting 1s not possible
ot the commentaries on this Sastra and altho-
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ugh the intelligent people are mostly indiff-
erent by nature, yet those few eritics are sure
to know the <pecial merit of my commentary,
who, being, asit were, the swans of intelli-
gence, are heen enough to detect the essence
( verse 1.)

My teacher did not like to be bracketed
with the common herd of other numerous
commentators, and hence, did not comment
on the Spanda Sastra

I have before given a summary state~
ment of the chief differences 1in the spanda-
sandoha and to-day, because of the fervent
prayer of my own pupl fura who feels
clorified by the inspnation of Rudra 8akty
and who has become one with B8iva, I,
Keemnraja, explain that Bastra through the
help of the great instruction of my own
teacher (verses 2 3, 4 )

Those are not quihfied for the study of
this Sastra, who have not acquired the intelhi-
gence purified by instruction from the right
sort of teachers, whose doubts aie not
cleared up by the secret philosophy of the
sacred teachings of the Saivaism and who,
Leing tender 7 intellect, have not previously
tasted the nectar of the Sr1 Pratyabhiyna This
may be properly digested by the high-minded

[verse b ]
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This supreme energy of consciousness
exults in all glory as the abode of the unique
and ever-manifest bliss It represents the
expansive emanation of paths from 8Siva
to earth and is diversified by the mani-
festation of various states of creation, main-
tenance and absorption. A drop of its

current stands in the form of this wuniverse.
{verse 6.]

Here cnds the 8n  Spandaniranya, the worh of 8n
Kesemaraya, pupil of Mahamahesvaracharya  Srimad  Abhinava-

ruptanatha, great grand pupl of tho asuthor of the Sm
pratyabhijna

HAPPINESS TO ALL!
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